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That way
Over the monnfain, which who stands upon,

to doubt if it be indeed a road
;

-While if he views it from fte Waste itself,

Op goes the line there, plain from base to brow
Not vague, mistalcable! What’s a break or two
Seen from the unbroken desert either side ?
And then (to bring in fresh philosophy)
^at if the breaks themselves should prove at last
The most consummate of contrivances
To tram a man’s eye, teach him what is faith ?

”

—Robert Browning,

JBiihop Blovgravi's Apclogy

“ There are, if I may so say, three powerful spiritswhich have from time to time, moved on the face of"h!wa ers, bnd given a predominant impulse to the moral

of ”l r? spirit*of hlierfy, of religion, and of hontw.”
^

—IIallam,

£urope in the Mddle Agesi

Chivalry it itself the poetry of the Kfet”

—SCHLEGEI-^

Philosophy op mstory.
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preface

spending a few daysunder the hospitable roof of the distinguished
Belgian jurist, the lamented M. de Laveleye our
convemation^turned during one ot our rambles, to

yo’i niean to say-
asked the venerable professor, “that you have nore igious instruction in your schools ? " On m vreplying in the negative he suddenly halted in as-

forl-*^T"‘'
which I shall not easily- g t, he repeated “No religion I How do vouimpart moral education?" Tiio

y

mp 5,1 *•

'•'our The question stunned

font,
^ no ready answeror the moral precepts I learned in my childhooddays, were not given in schools; and'^not until I

mTlTr f»™'J

uicdtnea tnem into my nostrils.

frequent queries put by my wife as to th.

Japan
^ ^ ^ customs prevail in



In my allempts to give satisfactory replies to j\I.

de Laveleye and to my wife, I found that without

understanding Feudalism and Bushido,* the moral

ideas of the present Japan are a sealed volume.

Taking advantage of enforced idleness on ac-

count of long illness, I put down in the order now

presented to the public some of the answers given

in our 'household conversation. They consist

mainly of what I was taught and told in my youth-

ful days, when Feudalism was still in force.

' Between Lafcadio Hearn and Mrs. Hugh Fraser

on one side and Sir Ernest Satow and Prof. Cham-

berlain on the other, it is indeed discouraging to

write anything Japanese in i^glish: ,The only ad-

have over thend 'is tot t babU life

attitude of a personal defendant, while these distin-

guished writers are at best solicitors and attorneys.

I have often thought,— ** Had I their gift of lan-

guage, I would present the cause of Japan in more

eloquent terms 1 '' But one who speaks in a

borrowed tongue should be thankful if be can just

make himself intelligible.

All through the discourse I have tried to illus-

Pronounced Bo6shee-doh'. In putting Japanese words
names into English, Hepburn's rule is followed, that the

rels should be used as in European languages, and tlie

sonants as in English.



trate whatever points I have made with parallel

examples from European history and literature,

believing that they will aid in bringing the subject

nearer to the comprehension of foreign readers.

Should any ofmy allusions to religious subjects

and to religious workers be thought slighting I trust

my attitude towards Christianity itself will not be
questioned. It is with ecclesiastical methods and
wdth the forms which obscure the teachings of Christ,

and not with the teachings themselves, that I have

little sympathy. I believe in the religion taught by
Him and handed down to us in the New Testa-

ment, as w'ell as in the law written in the heart.

Further, I believe that God hath made a testament

which may be called ^^old" with every people

and nation,—Gentile or Jew, Christian or Fleathen.

As to the rest ofmy theology, I need not impose
upon the patience of the public.

In concluding this preface, I wish to express my
thanks to my friend Anna C, Hartshorne for many
valuable suggestions and for the characteristically

Japanese design made by her for the cover of this

INAZO NITOBE^^
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BUSHIDO AS AN ETHICAL SYSTEM.

Chivalry is a flower no less indigenous to the

soil of Japan than its emblem, the cherry blos-

som ;
nor is it a dried-up specimen of an antique

virtue preserved in the herbarium of our history.

It is still a living object of power and beauty

among us
;
and if it assumes no tangible shape

or form, it not the less scents the moral atmos-

phere and makes us aware that we are still un-

der its potent spell. The conditions* of society

which brought it forth and nourished it have

long disappeared ; but as those far-off stars which

once were and are not, still continue to shed their

rays upon us, so the light of chivalry, which was

a child of feudalism, still illuminates our moral

path, surviving its mother institution. It is a

pleasure to me to reflect upon this subject in the

language of Burke, who uttered the well-known

touching eulogy over the neglected bier of its

European prototype.

It argues a sad defect of information concerning

the Far East, when so erudite a scholar as Dr*
"

George Miller did not .hesitate to affirm that chiv-

or any other similar institution, has never
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existed either among the nations of antiquity or

among the modem Orientals.* Such ignorance/

however, is amply excusable, as the third edition

oi the good Doctor's work appeared the same
year that Commodore Perry was knocking at the

portals of our exclusivism. More than a decade

later, about the time that our feudalism was in

the last throes of existence, Carl Marx, writing

his Capital," called the attention of his readers

to the peculiar advantage of studying the social

and political institutions of feudalism, as then to

be seen in living form only in Japan. I would

likewise point the Western historical and ethical

student to the study of chivalry in the Japan of

the present^'*

^

/

Ikitichig as is a hfetoiciil ^ &^uisition on the

comparison between European and Japanese feu-'

dalism and chivalry, it is not the purpose of this

paper to Renter into it at length. My attempt is

rather to relate, firstly^ the origin and sources of

bur chivalry
; secondly

^

its character and teaching
;

thirdly, its influence among ‘ the masses
;

and,

fourikly^ the continuity and permanence of its in-

fluence. Of these several jioitits, the first will be
only brief and cursory, or else I should have to

History PhilosophicaUy Illustrated, (3rd Ed. i«53), VoJ.
IL p. 2.



devious paths of our ria-S r k ‘"'h
be dwelt upon at

students of T ^ bkely to interest

Etholoo-v
” ^‘bics and Comparativeethology „ our t^'ays of thought and action - andIbe rest wdl he dealt With as corollaries.

'

%ht»8 noble, ehould obW in 4ei, Liy »M .0 theirvocntio.
; in , „orf, u,e

Having
*»

word f""''
>"“'«&"!> to n,e diewold ,n the original. The use of the originalterm is also advisable for this reasbn, that a telch-

caft of
and^unique, engendering 4nimd and character so peculiar, so localmust wear the badge of its singularity o^ its faceth^ some words have a national Wsfe.:

tmslatore
‘'.b^^acteristics.that the best oftranslators can do them but scant justice not to

positive injustice and grievance.
. Who can

2^r^e by ^translation what the German >
«.«

’»««-« 1» dl®v..
— - tiic unrer-*

'een the two words! verbally ao closely

i','

'•
^ ^



allied as the English genileman the French
gentilhomme?

Bushido, then, is the code of moral principles

which the knights were required or instructed*' to

observe* It is not a written code
;

at best it con-
sists of a few maxims handed down from mouth
to mouth or coming from the pen of some well-

known warrior or savant. More frequently it is

a code unuttered and unwritten, possessing all

the more the powerful sanction of veritable deed,
and of a law written on the fleshly tablets of the
heart It was founded not on the creation of one
brain, however able, or on the life of a single per-
sonage, however renowned. It was an organic
growth of decades and centuries of military career.

perhaps, fills the s^e position in, the^ history
^ tethics .that ’the Eityii^

political history
; yet it has had

. nothing to com-
pare with the Magna Charta or the Habeas Cor-
pus Act. True, early in the seventeenth century
Military (BuM Hallo) were promulgated;
but their thirteen short articles were taken up
mostly with marriages, castles, leagues, / etc;, and
didactic regulauons were but meag^ly touched i

upon. rWe cannot, therefore, point out any defi-

«

nite time and place and say,/' Here is its .fountain i

head.’' Only as it attains consciousness in the
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wfiv^n r*
jjut feudaliam itself is

iiLlrr rK““ <«

stitutions of feudalism mav
Political in-

tbe Norman Conquest so we
from

Tanan its
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great responsibilities, they soon felt the, need of a
common standard ,of^behavior, especially as^tbey
were always on a belligerent footing and 'belonged
to different clans.

Fair play in fight I What fertile germs of mo-
rality lie in this primitive sense of savagery and
childhood. Is it not the root of all military and
dvic virtues? We smile (as if we had outgrown
it 1) at the boyish desire of the small Britisher, Tom-
Brown, “to leave behind hitri the name of a fellow
who never bullied a little boy or turned his back
on a big one" And yet, who does not know that
this desire is the corner-stone on which moral'
structures of mighty dimensions can be reared?
May I not go even so far as to say that the gentlest
and- rhosttpeace-loving of religions-,' endots^ this'

TMs desire of .Tom’s-
^di the greatness of England is,' largely: built, and
it will not take us long to discover that Bushido
does not stand on a lesser pedestal. If fighting in'* -

iteel^ be it offensive or defensive, is, as Quakers *

rightly testify, brutal and wrong, we can still say

«

with Lessing, “We know from what failings our'

‘

virtoe. springs.”
'

“Sneaks” and V'COwards” are'
epithets of the worst opprobrium to healthy, simple

'

natures. Childhood begins life with these notions, <

aad knighthood also
; but, as life grows larger sunH

m
wii

ppl



Its .relations many-sided, the early faith seeks
sanction from higher authority and more rational
sources for its own justification, satisfaction and
development. If military systems had operated
alone, without higher moral support, how far
short of chivalry would the ideal of knighthood
ave a en I In Europe, Christianity, interpreted

with concessions convenient to chivalry, infused
It nevertheless with spiritual data. « Religion
war and glory were the three souls of a perfect
Christian knight," says Lamartine, In Japan
there tyere several

' ^

SOURCES OF BUSHIDO,

of which I may begin with Buddhism. It fur-
nished a sense of calm trust in Fate, a quiet sub-
mission to the inevitable, that stoic composure insight of danger or calamity, that disdain of lifeand friendliness with death. A foremost teacher

1TmoT^f K
saw his pupil master

? his art, told him, “Beyond this
ction must give way to Zen teachin<r.»'
the Japanese equivalent for the EhylnsL
resents human effort to reach'throUgh
ssOTOof thought beyond the ra,ngeof
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verbal expression. * Its method is contemplatiort,

and its purport, as far as I understand it, to be
convinced of a principle that underlies all phe-

nomena, and, if it can, of the Absolute itself,

and thus to put oneself in harmony with this

Absolute, Thus defined, the teaching was more
than the dogma of a sect, and whoever attains to

the perception of the Absolute raises himself

above mundane things and awakes, like Teufels-

drockh, “to a new Heaven and a new Earth."

What Buddhism failed to give, Shintoism

offered in abundance. Such loyalty to the sov-

ereign, such reverence for ancestral memory, and
such filial piety as are not taught by any other

creed, were inculcated by the Shinto doctrines,

imparting passivity to the otherwise arrogtot

character of the samurai. Shinto theology has

no place for the dogma of “original sin." On
the contrary, it believes in the innate goodness

and God-like purity of the human soul, adoring

it as the adytum from which divine oracles are

proclaimed. Everybody has observed that the

' Sliinto shrines are conspicuously devoid of objects

I
and instruments of worship, and that a plain

1 mirror hung in the sanctuary jforms the essential

I Tiart of its furnishing. The presence of this

"

* JUafeadio Heam, Exotics and Retrospectives, p, 84.



article is easy to explain : it typifies the human

heart, which, when perfectly placid and clear, re-

flects the very image of the Deity. When you

stand, therefore, in front of the shrine to worship,

you see your own image reflected on its shining

surface, and the act of worship is tantamount to

the old Delphic injunction, Know Thyself/'

But self-knowledge does not imply, either in the

Greek or Japanese teaching, knowledge of the

physical part of man, not his anatomy or his psy-

cho-physics; knowledge was to be of a moral

kind, the introspection of our moral nature.

Mommsen^ comparing the Greek and the Roman,

says that when the fornoer worshipped he raised

his eyes to heaven, for his prayer was contempla-

tion, while the latter veiled his head, for his was

reflection. Essentially like the Roman concep-

tion of religion, our reflection brought into promi-

nence not so much the moral as the national con-

sciousness of the individual. Its nature-worship

endeared the country to our inmost souls, while

^
its ancestor-worship, tracing froni lineage to line-

made the Imperial family the fountain-head

whole nation. To us the country is more
r land and soil from which to mine gold or to

-it is the sacred abode of the gods, the

our

B
, ^

: to us the Empero



more than the Arch Constable of a Rechissfaai,

or even the Patron of a CuUurstaai—he is the

bodily representative of Heaven on earth, blend-

ing in his person its ^wer and its mercy.

The tenets of Shintoism cover the two pre-

dominating features of the emotional life of our

race—Patriotism and Loyalty, Arthur May
Knapp very truly says : >‘In Hebrew literature

it is often difficult to tell whether the writer is

speaking of God or of the Commonwealth ; of

heaven or of Jerusalem
; of the IMessiah or of the

nation itself. * A similar confusion may be

noticed in the nomenclature ofour national faith.

I said confusion, because it will be so deemed by

a logical intellect on account . of its verbal

ambiguity; still, being a framework b£mt|o^l
instinct and race -feelings, it never pretends to

systematic philosophy or a rational theology..

This religion—or, is it not more correct to’say,.

the race emotions which this religion expressed?

—

thoroughly imbued Bushido with loyalty to the

sovereign and love of country. These acted more

as impulses than as doctrines.

As to strictly ethical doctrines, the teachings of

Confucius were the most prolific source ofBu-

Feudal and Modern Japan, Vol. I, p. 183.
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sliido- His entinciation of the five moral rela-*

lions between master and servant (the governing

and the governed), father and son, husband and

wife, older and younger brother, and between

friend and friend, was but a confirmation of what

the race instinct had recognized before his writ-

ings were introduced from China. The calm, be-

nignant, and comfortable character of his politico-

ethical precepts was particularly well suited to

the samurai, who formed the ruling class. His

aristocratic and conservative tone was well

adapted to the requirements of these warrior

^^Iklesmea. Next to Oonfi;cius, Mencius exercis-

ed an*immense authority over Bushido. His for-

cible and often quite democratic theories were ex-

ceedingly taking to sympathetic natures, and

they were even thought dangerous to, and sub-

versive the existing social order, hence his

works were for a long time under censure. Still,

the words of this master mind found permanent

kdgment in the heart of the samurai.

I The writings of Confucius and Mencius formed

* the principal text-books for youths and ihe high-

est authority Tn discussion among the old. A
mere acquaintance with the classics of these two

f was held^ however,, in no high esteem. A “



intellectual knowledge of Confucius, as a man
ever studious but ignorant of Analects, A typical

samurai calls a literary savant a book-smelling

sot Another compares learning to an ill-smell-

ing vegetable that must be boiled and boiled before

it is fit for use. A man who has read little smells a

little pedantic, and a man who has read much

smells yet more so ;
both are alike unpleasant

The writer meant thereby that knowledge becomes

really such only when it is assimilated in the

mind of the learner and shows in his character.

An intellectual specialist was considered a ma-

chine. Intellect itself was considered subordi-

nate to ethical emotion. Man and the universe

were conceived to be alike spiritual and ethical

Bushido could not accept the judgment , ’ of

Huxley, that the cosmic process was immoral

Bushido made light of knowledge as such. It

was not pursued as an end in itself, but as a

means to the attainment of wisdom. Hence, he

who stopped short of this end w^as regarded no

higher than a convenient machine, which could

turn out poems and maxims at bidding. Thus,

knowledge was conceived as identical with its

practical application in life
;
and this Socra^c

doctrine found its greatest exponent in the Chinese

philosopher, Wan Yang Ming, who never wearies



I t)? repeating, *'To know and to act are one and

the same/'

I beg leave for a moments digression while I

am on this subject, inasmuch as some of the no-

blest types of hushi were strongly influenced by

the teachings of this sage. Western readers will

easily recognize in his writings many parallels to

the New Testament Making allowance for the

terms peculiar to either teaching, the passage,

Seek ye first the kingdom of God and his right-

eousness ;
and all these things shall be added un-

to. conveys a thought that may be found

ero alined any page of Wan Yang Ming. A
Japanese disciple* of his says— ^‘The lord of

heaven and earth, of all living beings, dwelling

in the heart of man, becomes his mind {Kokoro)

;

hence a mind is a living thing, and is ever lumi-

nous ;
" and again, ‘/ The spiritual light of our

essential being is pure, and is not affected by the

will of man. Spontaneously springing up in our

mind," it shows what is right and wrong : it is

f
' then called conscsence ; it is even the light that

th from the god of heaven." How very

do these words sound like some

e Pennington or other philosophic

. inclined to Jhink that
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mind, as expressed in the simple tenets of the

Shinto religion, was particularly open to the recep-

tion of Yang Ming's precepts. He carried his

doctrine of the infallibility of conscience to ex-

treme transcendentalism, attributing to it the facul-

ty to perceive, not only the distinction between

right and wrong, but also the nature of psychi-

cal facts and physical phenomena. He went as

far as, if not farther than, Berkeley and Fichte, in

Idealism, denying the existence of things outside

of. human ken. If his system had all the logical

errors charged to Solipsism, it had all the efficacy

of strong conviction 3 and its moral import in de-

veloping individuality of character and equanimity

of temper cannot be gainsaid.

Thus, whatever the sources, the essential prin-

ciples which Bushido imbibed from them and as-

similated to itself, were few and simple. To the

consideration of these we shall now address our-

selves. I shall begin with

RECTITUDE OR JUSTICE,

the most cogent precept in the code of the samu-

rai. Nothing is more loathsome to him than un-

derhand dealings and crooked undertakings. The

conception of Rectitude may be erroneous—- it may
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^5

he narrow, A well-known bushi defines it as a

power of Resolution ;
—^'Rectitude is the power of

deciding upon a certain course of conduct in ac-

cordance with reason, without wavering ;—to die

when it is right to die, to strike when to strike is

right. " Another speaks of it in the following

terms: ‘ ‘ Rectitude is the bone that gives firm- ^

ness and stature. As without bones the head can-

not rest on the top of the spine, nor hands move

nor feet stand, so without rectitude neither talent

nor learning can make of a human frame a samu-

rai, With it the lack of accomplishments is as

nothing.” Even in the latter days of feudalism,

when the long continuance of peace brought leis-

ure into the life of the warrior class, and with it

dissipations of all kinds and accomplishments of

gentle arts, the epithet Gish' (a man of rectitude)

w^as considered superior to any name that signi*

fied mastery of learning or art. The Forty-seven

Faithfuls—of w'hom so much is made in our pop-

ular education—are known in common parlance

as the Forty-seven Gish'.

In times when cunning artifice was liable to

pass for military tact and downright falsehood for

ruse de guerre^ this manly virtue, frank and hon-

est, was a jewel that shone the brightest and was

most highly praised. Rectitude is a twin brother
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to V’alor, another martial virtue. But before pro-

ceeding to speak of Valor, let me linger a little

while on what I may term a derivation from Rec-

titude, which, deviating slightly from its original,

became more and more removed from it, until its

meaning was per\erted in the popular acceptance.

I speak of Gi-ri, literally the Right Reason, but

which came in time to mean a vague sense of duty

which public opinion expects an incumbent to

fulhll. In its original and unalloyed sense, it

meant duty, pure and simple,—hence, we speak

of the Giri we owe to parents, to superiors, to in-

feriors, to society at large, and so forth. In these

instances Giri is duty ;
for what else is duty than

what Right Reason demands and commands ns

to do. Should not Right Reason be our categor-

ical imperative?

6^/r/ primarily meant no more than duty, and I

dare say its etymology was derived from the fact

that in our conduct, say to our parents, though

love should be the only motive, lacking that,

there must be some other authority to enforce

filial piety; and they formulated this authority

in Giri, Very rightly did they formulate this

authority

—

Giri—since if love does not rush to

deeds of virtue, recourse must be had to man's

intellect and his reason must be quickened to
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convinee him of the necessity of acting aright

The same is true of any other moral obligation.

The instant Duty becomes onerous, Right Reason

steps in to prevent our shirking it.
’ Giri thus un-

derstood is a severe taskmaster, with a birch-rod

in his hand to make sluggards perform their part

It is a secondary power in ethics
;
as a motive it

is infinitely inferior to the Christian doctrine of

love, which should be the law. I deem it a pro-

duct of the conditions of an artificial society—of

a society in which accident of birth and unmerit-

ed favour instituted class distinctions, in which the

family was the social unit, in which seniority ofage

was of more account than superiority of talents,

in which natural affections had often to succumb

before arbitrary man-made customs. Because of

this very artificiality, Giri in time degenerated

into a vague sense of propriety called up to ex-

plain this and sanction that,—as, for example,

why a mother must, if need be, sacrifice all her

other children in order to save the first-born ;
or

why a daughter must sell her chastity to get

funds to pay for the father's dissipation, and the

like. Starting as Right Reason, Giri has, in my
opinion, often stooped to casuistry. It has even

degenerated into cowardly fear of censure. I

might ' say of Giri what Scott wTote of patriotism,
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that /‘ as it is the fairest, so it is often the most

suspicious, mask of other feelings/’ Carried be-

yond or below Right Reason, Gm became a mon-
strous misnomer. It harbored under its wings

every Sort of sophistry and hypocrisy. It would

have been easily turned into a nest of cowardice,

ifBushido had not a keen and correct sense of

COURAGE, THE SPIRIT OF DARING
AND BEARING,

to the consideration of which we shall now re-

turn. Courage was scarcely deemed w^orthy to

be counted among virtues, unless it was exercised

in the cause of Righteousness. In his ''Ana-

lects'’ Confucius defines Courage by explaining,

as is often his wont, what its negative is. "Per-

ceiving what is right," he says, "and doing it

not, argues lack of courage." Put this epigram

into a positive statement, and it runs, "Courage

is doing w'hat is right." To run all kinds of

hazards, to jeopardize ones self, to rush into the

jaws of death—these are too often identified with

Valor, and in the profession ofarms such rash-

ness of conduct—what Shakespeare calls "valor

misbegot ”—is unjustly applauded ;
but not so in
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the Precepts of Knighthood. Death for a cause

unworthy of dying for, was called a ''dog’s death.”

To rush into the thick of battle and to be slain in

it,” says a Prince of Mito, "is easy enough, and

the merest churl is equal to the task; but,” he

continues, " it is true courage to live when it is

right to live, and to die only when it is right to

die,” A distinction which is made in the West

between moral and physical courage has long been

recognized among us. What samurai youth has

not heard of " Great Valor” and the "Valor of a

Vmein?”
Vaior, Fortitude, Bravery, Fear!essness

,
Cour-

age, being the qualities of soul which appeal

most easily to juvenile minds, and which can be
trained by exercise and example, were, so to

speak, the most popular virtues, early emulated

among the youth. Stories of military exploits

were repeated almost before boys left their

mothers breast Does a little booby cry for any
ache? The mother scolds him in this fashion :

" What a coward to cry for a trifling pain I What
will you do w^hen your arm is cut off in battle ?

W’^hat when you are called upon to commit hara-^

hiri?"* We all know the pathetic fortitude of a
famished little boy-prince of Sendai, who in the

drama h made to say.to his little page, "Seest
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thou those tiny sparrows in the nest, how their

yellow bills are opened wide, and now see I there

comes their mother with grains to feed them.

How eagerly and happily the little ones eat 1 but

for a samurai, when his stomach is empty, it is a

disgrace to feel hunger/' Anecdotes of fortitude

and bravery abound in nursery tales, though

stories of this kind are not by any means the

only method of early imbuing the spirit with

daring and fearlessness. Parents, with sternness

sometimes verging on cruelty, set their children

to tasks that called forth all the pluck that was

in them. ' Bears hurl their cubs down the

gorge,
*

' they said. Samurai's sons were let down
to steep valleys of hardship, and spurred to Sisy-

phusdike tasks. Occasional deprivation of food

or exposure to cold, was considered a highly effi-

cacious test for inuring them to endurance.

Children of tender age were sent among utter

strangers with some message to deliver, were

made to rise before the sun, and before breakfast

attend to their reading exercises, walking to their

teachers with bare feet |in the cold of winter
;

they frequently—once or twice a month, as on
the festival oi a god of learning, ^—came together

in small groups and passed the night without

sleep, in reading aloud by turns. Pilgrimages to
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ali sorts of uncanny places—to execution groundSj,

to graveyards, to houses reputed of being haunted,

were favourite pastimes of youths. In the days

when decapitation was public, not only were small

boys sent to witness the ghastly scene, but they

were made to visit alone the place in the darkness

of night and there to leave a mark of their

visit on the trunkless head.

Does this ultra- Spartan system of drilling

the nerves'' strike the modern pedagogist with

horror and doubt—doubt whether the tendency

would not be brutalizing, nipping in the bud the

tender emotions of the heart? Let us see what

other precepts Bushido provided for its follo^yers.

BENEVOLENCE, THE FEELING OF
DISTRESS,

love, magnanimity, affection for others, sympathy,

and pity were ever recognized to be supreme vir-

tues, the highest of all the attributes of the

human soul. It was deemed a princelylvirtue in a

twofold sense princely among the manifold

attributes of a noble spirit
;
princely as particularly

befitting a princely profession. We needed no
Shakespeare to feel —though, perhaps, like the rest

ofthe world, weneeded him to express it—that mercy
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became a monarch better than his crown, that it

was above his sceptered sway. Under the regime

of feudalism, which could easily degenerate into

militarism it was to Benevolevce that we owed our

deliverance from despotism ofthe worst k in d. We
knew it was a tender virtue and mother-like. If

upright Rectitude and stern Justice were peculiar-

ly masculine, Mercy had the gentleness and

the persuasion of a feminine nature. We were

warned against indulging in indiscriminate charity,

without seasoning it with justice and rectitude.

Masamune expressed it well in his oft-quoted apho-

rism—“Rectitude carried to excess hardens into

^ stiffness
;

Benevolence indulged beyond measure

sinks into weakness/'

Fortunately Mercy was not so rare as it was

beautiful, for it is universally true that “The
bravest are the tenderest, the loving are the

daring." “ Bushi no nasaki
'
'—the tenderness of

a \varrior—had a sound which appealed at once

to whatever was noble in us ; not that the mercy

of a samurai was generically different from the

mercy of any other being, but because it implied

mercy where mercy was not a blind impulse, but

where it recognized due regard to justice, and

where mercy did not remain merely a certain

state of mind, but where it was backed with
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lower to save or kill. As economists speak of

demand as being eflfectual or ineffectual, similarly

we may call the mercy of bushi effectual, since it

implied the power of acting for the good or detri-

ment of the recipient

Priding themselves as they did in their brute

strength and privileges to turn it into account,

the samurai gave full consent to what Mencius

taught concerning the power of Love. '^Be-

nevolence/' he says, "brings under its sway

whatever hinders its power, just as water subdues

fire: they only doubt the power of water to

quench flames who p:j to extinguish with a cup-

ful a whole burning wagon-load of ingots." He
also says that "the feeling of distress is the root

of benevolence,” therefore a benevolent man is

ever mindful of those who are suffering and in

distress. Thus did Mencius long anticipate Adam
Smith who founds his ethical philosophy on
Sympathy.

' It is indeed striking how closely the code of

knightly honour of one country coincides with

that of others; in other words, how the much-
abused oriental ideas of morale find their coun-

terparts in the noblest maxims of European litera-

Irae* If the well-known lines.

tihl exunt artes—^giacisqne imponere morem,
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were sliown a Japanese gentleman, he might
readily accuse the illustrious bard of plagiarizing

from his own countrymen’s literature.

Benevolence to the weak, the down-trodden or

the vanquished, was ever extolled as peculiarly

becoming to a samurai. Lovers of Japanese art

must be familiar with the representation of a
priest riding backwards on a cow. The rider was
once a warrior who in his day made his name a
by-word of terror. In that terrible battle of Siima-

no-ura, (1184 A. L).) which was one of the most
decisive in our history, he overtook an enemy
and in single combat had him in the clutch of

his gigantic arms. Now the etiquette of war re-

quired that on such occasions no blood should be.

spilt, unless the weaker party proved to be a man
of rank or ability equal to that of the stronger.

The grim combatant would have the name of the

man under him
; but he refusing to make it

known, his helmet was ruthlessly torn off, when
the sight of a juvenile face, fair and beardless,,

made the astonished knight relax his hold.

Helping the youth to his feet, in paternal tones

he bade the stripling go ; ‘VOfF, young prince, to

thy mother’s side I The sword of Kumagaye shall

never be tarnished by a drop of thy blood* Haste
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sight r The young 'warrior refused to go and

begged Kumagaye. for the honor of both, to dis-

patch him on the spot Above the hoary head of

the veteran gleams the cold blade, which many

a time before has sundered the chords of life, hut

Ms stout heart quails ;
there hashes athwart his

mental eye the vision of his own boy, who this

self-same day marched to the sound of bugle to

try his maiden arms ;
the. strong hand of the war-

rior quivers
;
again he begs his victim to dee fox

his life. Finding all his entreaties vain and

hearing the approaching steps of his comrades, he

exclaims: « If thou art overtaken, thou mayest

fall at a more ignoble hand than mine. O, thou

Inhnite ! receive his soul In an instant the

sword hashes in the air, and when it falls it is

red with adolescent blood. When the war is

ended, we find our soldier returning in triumph,

but little cares he now for honor or fame ;
he re-

'

nounces his warlike career, shaves his head, dons

a' priestly garb, devotes the rest of his days to

holy pilgrimage, never turning his back to the

West, where lies the Paradise whence salvation

comes, and whither the sun hastes daily for his

^ Critics may pemt out haws in this story, which
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is casmstieall^^^ Let it be: all the
same it shows that Tenderness, Pity and Love,
were traits which adorned the most sanguinary
exploits of a samurai. In the principality of
Satsuma, noted for its martial spirit and educa-
tion, the custom prevailed for young men to

practise music ; not the blast of trumpets or the

beat of drums, — '‘ those clamorous harbingers of
blood and death”-~stirring us to imitate the actions

of a tiger, but sad and tender melodies on the

Uwa,^ soothing our fiery spirits, drawing our
thoughts away from scent of blood and scenes of
carnage. Polybius tells us of tire Constitution of

Arcadia, which required all youths under thirty

to practise music, - in order that this gentle art

might alleviate the rigors of that inclement region.

It is to its influence that he attributes the absence

of cruelty in that part of the Arcadian mountains.

Nor was Satsuma the only place in Japan
where gentleness was inculcated among the war-

rior class. A Prince of Shirakawa jots down his

random thoughts, and among them is the follow-

ing : Though they come stealing to your

bedside in the silent watches of the night, drive

not away, but rather cherish these—the fragrance

of flowers, the sound of distant bells, the insect

* A musical instrument, resembling the guitar.
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liummings ofa frosty night/' And again, “Though

they may wound your feelings, these three you

have only to forgive, the breeze that scatters your

flowers, the cloud that hides your moon, and the

man who tries to pick quarrels with you/'

It was ostensibly to express, but actually to

cultivate, these gentler emotions that the writing

of verses was encouraged. Our poetry has there-

fore a strong undercurrent of pathos and tender-

ness. A well-known anecdote of a rustic samurai

illustrates a case in point When he was told to

leam versification, and ^fThe Warbler's Notes"*

was given him for the subject of bis first attempt,

his fiery spirit rebelled and he flung at the feet

of his master this uncouth production, which

ran

The brave warrior keeps apart

The ear that might listen

To the warbler’s song.”

His master, undaunted by the crude sentiment,

continued to encourage the youth, until one day
the music of his soul was awakened to respond

to the sweet notes of the uguisu, and he wrote
" Stands the ‘warrior, mailed and strong,

i i To hear the Ugnisn’s sc®g.

Warbled sweet the trees among/*

* The Ugnisn or Warbler, sometimes called tlie nightin-

gale Japan,



We admire atid enjoy the heroic incident in
Kornei s short life, when, as he lay wounded on
the battle fi‘^Id, he scribbled his famous ‘‘Fare-
well to Life.” Incidents of a similar kind were
not at all unusual in our warfare. Our pithy,
epigrammatic poems were particularly well suited
to the improvisation of a single sentiment
Everybody of any education was either a poet or
a poetaster. Not infrequently a marching soldier
might be seen to halt, take bis writing - utensils
from his belt, and compose an ode,—and such
papers were found afterward in the helmets or
the breast-plates when these were removed from
their lifeless wearers.

What Christanity has done in Europe toward
rousing compassion in the midst of belligerent

horrors, love of music and letters has done in

Japan. The cultivation of tender feelings breeds
considerate regard for the sufferings of others.

Modesty and complaisance, actuated by respect

for others' feelings, are at the root of

POLITENESS,

that courtesy and urbanity of manners which has
been noticed by every foreign tourist as a marked
Japanese trait. Politeness is a poor virtue, if it
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is actuated only by a fear of offending good tast%

where as it sbould be the outward manifestatioii

of a sympathetic regard for the feelings of others.

It also implies a due regard for the fitness of

things, therefore due respect to social positions ;

for these latter express no plutocratic distinctions,

but. were originally distinctions for actual merit.

In its highest form, politeness almost ap-

proaches love. We may reverently say, polite-

ness "'suiFereth long, and is kind ;
envieth not,

vaunteth not itself, is not puffed up - doth not be-

have itself unseemly, seeketh not her own, is not

easily provoked, taketh not account of evil. Is

it any wonder that Professor Dean, in speaking

of the six elements ef Humanity, accords to Polite-

ness an exalted position, inasmuch as it is the

ripest fruit of social intercourse ?

While thus extolling Politeness, far be it from

me to put it in the front rank of virtues. If w’e

analyze it, we shall find it correlated with other

virtues of a higher order-; for what virtue stands

alone ? While—or rather because—it was exalted

as peculiar to the profession of arms, and as such

• esteemed in a degree higher than its deserts, there

came into existence its counterfeits. Confucius

himself has repeatedly taught that external appur-

tenances ^ as little .a part of propriety as sounds
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are of music.

When propriety was elevated to the s/ne

non of social intercourse, it was only to be ex-

pected that an elaborate system of etiquette

should come into vogue to train youth in correct

social behavior. How one must bow in accosting

others, how he must walk and sit, were taught

and learned with utmost care. Table manners

grew to be a science. Tea serving and drinking

were raised to a ceremony. A man of education

is, of course, expected to be master of all these.

Very fitly does Mr. Veblen, in his interesting

book,* call decorum ‘‘ a product and an exponent

of the leisure-class life."^

I have heard slighting remarks made by Euro-

peans upon our elaborate discipline cf politeness.

It has been criticized as absorbing too much of

our thought and in so far a folly to observe strict

obedience to it. I admit that there may be un-

necessary niceties in ceremonious etiquette, but

whether it partakes as much of folly as the

adherence to ever-changing fashions of the West,

is a question not very clear to my mind. Even

fashions I do not consider solely as freaks of

vanity ;
on the contrary, I look upon these as a

ceaseless search of the human mind for the-

Theory of the leisure Class, N. Y. 1899., p. 46.
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beautiful. Much less do I consider elaborate

ceremony as altogether trivial
;
for it denotes the

result of long observation as to the most appro-

priate method of achieving a certain result. If

there is anything to do, there is certainly a best

way to do it, and the best way is both the most

economical and the most graceful. Mr. Spencer

defines grace as the most economical manner of

motion. The tea ceremony presents certain defi-

nite ways of manipulating a bowl, a spoon, a

napkin, etc. To a novice it looks tedious. But

one soon discovers that the way prescribed is,

after all, the most saving of time and labour ; in

other words, the most economical use of force,—

hence, according to Spencer's theory, the most

graceful.

The spiritual significance of social decorum,—
or, I might say, to borrow from the vocabulary

of the Philosophy of Qothes/' the spiritual

discipline of which etiquette and ceremony are

mere outward garments,—is out of all proportion

to what their appearance warrants us in believing,

I might follow the example of Mr. Spencer and
trace in our ceremonial institutions their origins

and the moral motives that gave rise to them;
but. that is not what I shall endeavor to do in this

book. It is the moral training involved in strict
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observance of propriety, that I wish to emphasize.

I have said that etiquette was dlaborated into

the finest niceties, so much so that different

schools advocating different systems, came into

existence. But they all united in the ultimate

essential, and this was put by a great exponent

of the best known school of etiquette, the Ogasa-

w^ara, in the following terms ; The end of all

- etiquette is to so cultivate your mind that even

when you are quietly seated, not the roughest

ruffian can dare make onset on your person." It

-means, in other words, that by constant exercise

in correct manners, one brings all the parts and
- faculties of his body into perfect order and into

such harmony with itself and its environment as

to express the mastery of spirit over the

flesh. What a new and deep significance the

French word contains I

If the premise is true that gracefulness means
economy of force, then it follows as a logical se-

_ quence that a constant practice of graceful de-

portment must bring wdth it a reserve and storage

of force. Fine manners, therefore, mean power
in repose. When the barbarian Gauls, during the-

sack of Rome, burst into the assembled Senate

Etymologically well-seatedness.
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and dared pull the beards of the venerable Fathers,

vve think the old gentlemen were to blame, inas-

much as they lacked dignity and strength of

-manners. Is lofty spiritual attainment really pos-

^sible through etiquette ? Why not?-—-All roads

lead to Rome!

As an example of how the simplest thing can

be made into an art and then become spiritual

culture, I may take Cha~no-yu, the tea ceremony.

-Tea-sipping as a fine art 1 Why should it not be ?

In the children drawing pictures on the sand, or

inThe savage carving on a rock, was the promise

df a Raphael or a Michael Angelo. How much

more is the drinking of a beverage, which began

with the transcendental contemplation of a Hin-

doo anchorite, entitled to develop into a hand-

maid of Religion and Morality ? That calmness

-of mind, that serenity of temper, that composure

and quietness of demeanor which are the first es-

sentials of Cha^noyu, are without doubt the first

conditions of right thinking and right feeling.

The scrupulous cleanliness of the little room,

shut off from 'sight and sound of the madding

crowd, is in itself conducive to direct one's

thoughts from the world. The bare interior does

not engross one's attention like the innumerable

pictures and bric-a-brac of a Western parlor;. the
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presence of kaketnond^ calls otir attention more

to grace of design than to beauty of color. The

utmost refinement of taste is the object aimed at;

whereas anything like display is banished with

religious horror. The very fact that it was in--

vented by a contemplative recluse, in a time when

wars and the rumors of wars were incessant, is

well calculated to show that this institution was

more than a pastime. Before entering the quiet

precincts of the tea-room, the company assem-

bling to partake of the ceremony laid aside, togeth-

er with their swords, the ferocity of battle-field

or the cares of government, there to fiind peace

and friendship.

Cha-no-yu is more than a ceremony ; it is a fine

art: it is poetry, with articulate gestures for

rhythms : it is a modus operandi of soul discipline.

Its greatest value lies in this last phase. Not

infrequently the other phases preponderated in the

mind of its votaries, but that does not prove that

its essence was not of a spiritual nature.

Politeness will be a great acquistion, if it does

no more than impart grace to manners
;
but its

function does not stop here. For propriety,

rpringing as it does from motives of benevolence

* Hanging scrolls, which may be either paintings or ideo-

grams, used for decoratiye purposes.
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and modesty, and actuated by tender feelings to-

ward the sensibilities of others, is ever a graceful

expression of sympathy. Its requirement is that

we should weep with those that weep and rejoice

with those that rejoice. Such didactic require-

ment, when reduced into small every-day details

of life, expresses itself in little acts scarcely no-

ticeable, or, if noticed, is, as one missionary lady

of twenty years' residence once said to me, “aw-
fully funny." You are out in the hot glaring

sun with no shade over you ; a Japanese acquain-

tance passes by ; you accost him, and instantly

his hat is off—well, that is perfectly natural, but

the “awfully funny" performance is, that all the

while he talks with you his parasol is down and

he stands in the glaring sun also. How foolish !

—Yes, exactly so, provided the motive were less

than this ; “ You are in the sun ; I sympathize

with you ;
I would willingly take you uuder my

parasol if it were large enough, or if we were fa-

miliarly acquainted
; as 1 cannot shade you, I

will share your discomforts." Little acts of this

kind, equally or more amusing are not mere ges-

tures or conventionalities. They are the “ body-

ing forth "of thoughtful feelings for the comfort

of others.

Another “awfully funny" custom is dictated



by our eanoBS of Politeness ;
but many thought-

less writers on Japan have dismissed it by simply

attributing it to the general topsy-turvyness of

the nation. Every foreigner who has observed it

will confess the awkwardness he felt in making

proper reply upon the occasion. In America,

when you make a gift, you sing its praises to the

recipient * in Japan we depreciate or slander it.

The underlying idea with you is, ^‘This is a nice

gift; if it were not nice I would not dare give it

to you ;
for it will be an insult to give you any-

thing but what is nice.” In contrast to this, oui*

logic runs :
“ You are a nice person, and no gift

is nice enough for you You will not accept

anything I can lay at your feet except as a token

ofmy good will ;
so accept this, not for. its intrin-

sic value, but as a token. It will be an insult to-

your worth to call the best gift good enough for

you."' Place the two ideas side by side, and we

see that the ultimate idea is one and the same.

Neither is "‘awfully funny.” The American

speaks of the material which makes the gift; the’

Japanese speaks of the spirit that prompts the gift.

It is perverse reasoning to conclude, because

our sense of propriety shows itself in all the

smallest ramifications of our deportment, to take

the least important of them and uphold it as the
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- type, and pass judgment upon the principle itself.

Which is more important, to eat or to observe

rules of propriety about eating? A Chinese sage

answers, ** If you take a case where the eating is

all-important, and the observing the rules of pro-

priety is of little importance, and compare them

together, why merely say that the eating is of

the more importance “ Metal is heavier than

feathers/' but does that saying have reference to

a single clasp of metal and a wagon-load of

feathers? Take a piece of wood a foot thick

and raise it above the pinnacle of a temple, none

would call it taller than the temple. To the ques-

tion, * ‘ Which is the more important, to tell the

truth or to be polite.?” the Japanese are ‘said to

give an answer diametrically opposite to what the

American will say,—but I forbear any comment

until I come to speak of

VERACITY OR TRUTHFULNESS,

without which Politeness is a farce and a show.

^-‘Propriety carried beyond right bounds,” says

Masamune, '^becomes a lie.” An ancient poet

has outdone Polonius in the advice he gives :

“To thysdf be faithful: if in thy heart thou

strayest not from truth, without prayer of thine

the Gods will keep thee w^hole.”



Lying or equivocation w deemed equally

cowardly. The bushi held that his high social

position dei^anded a loftier standard of veracity

than that of the tradesman and peasant. Bushi-

m ichi-gon—the word of a samurai—was suffi-

cient guaranty of the truthfulness of an asser-

tion. His word carried such weight with it that

promises were generally made and fulfilled with**

out a written pledge, which would have heen^

deemed quite beneath his dignity. Many thrill-

ing anecdotes were told of those who atoned by

death for ni-gon, a double tongue.

The regard for veracity was so high that, -un-

like the generality of Christians who persistently

violate the plain commands of the Teacher not

to swear, the best of samurai looked upon an oath

as derogatory to their honor. I am well aware

that they did swear by different deities or upon

their swords; but never has swearing degenerated

into wanton form and irreverent interjection. To
emphasize our words a practice of literaliy seal-

ing with blood was sometimes resorted to. For

the explanation of such a practice, I need only

refer my readers to Goethe's Faust

A recent American writer is responsible for this

statement, that if you ask an ordinary Japanese

which is better, to tell a falsehood or be irn-
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polite, lie will not hesitate to answer '*to tell a

falsehood Dr. Peery* is partly right and partly

wrong
;
right in that an ordinary Japanese, even

a samurai, may answer in the way ascribed to

him, but wrong in attributing too much weight

to the term he translates “ falsehood.” This

word (in Japanese is employed to denote

anything w’hich is not a truth (makoto) or fact

(honto). Lowell tells us that Wordsworth could

not distinguish between truth and fact, and an

ordinary Japanese is in this respect as good as

Wordsworth. Ask a Japanese, or even an Ameri-

can of any refinement, to tell you whether he

dislikes you @-r whether he is sick at his stomach,

and he will not hesitate long to tell falsehoods and

answer I like you much,” or, I am quite well,

thank you.” To sacrifice truth for the sake of

politeness was regarded* as an empty form”

{kyo-re) and deception by sweet words.”

I own 1 am speaking now of the Bushido idea

of veracity : but it may not be amiss to devote a

few words to our commercial integrity, of which

I have heard much complaint in foreign books

and journals, A loose business morality has in-

deed been the worst blot on our national reputa-

tion
; but before abusing it or hastily condemning

Leery, The Gist ofJapan, p, 86.
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the whole race for it, let ns calmly stiidy it

and we shall be rewarded with consolation for the

'. future.

Of all the great occupations of life, none was

farther removed from the profession of arms than

commerce. The merchant w^as placed lowest in

the category of vocations,—the knight, the tiller of

the soil, the mechanic, the merchant. The samu-
rai derived his income from land and could even

indulge, if he bad a mind to, in amateur farm-

ing ; but the counter and abacus were abhorred.

We know the wisdom of this social arrangement.

Montesquieu has made it clear that the debarring

of the nobility from mercantile pursuits was an
admirable social policy, in that it prevented wealth

from accumulating in the hands of the powerful.

The separation of power and riches kept the

distribution of the latter more nearly equable;

Professor Dill, the author of ‘‘Roman Society in

the Last Century of the Western Empire," has
brought afresh to our mind that one cause of ths

decadence of the Roman Empire, was the per-

mission given to the nobility to engage in trade,

and the consequent monopoly of wealth arid

power by a minority of the senatorial families.

Commerce, therefore, in feudal Japan did not
reach that degree of development wdiich it woiiid



have attained under freer conditions. The obloquy

attached to the calling naturally brought within

its pale such as cared little for social repute.

*VCall one a thief and he will steal:” put a

stigma on a calling and its followers adjust their

naorals to it. It is unnecessary to add that no

business, commercial or otherwise, can be trans-

acted without a code of morals. Gur merchants

of the feudal period had one among themselves,

without which they could never have developed,

as they did, such fundamental mercantile institu-

tions as the guild, the bank, the bourse, insur-

ance, checks, bills of exchange, etc. ;
but in their

relations with people outside their vocation, the

tradesmen lived too true to the reputation of their

order. "

This being the case, "when the country was

opened to foreign trade, only the most adventur-

ous and unscrupulous rushed to the ports, while

the respectable business houses declined for some

time the repeated requests of the authorities to

establish branch houses. Was Bushido power-

less to stay the current of commercial dishonor ?

Let us see.

' Those 'who are well acquainted with our history

will remember that only a few years after our

treaty ports were opened to foreign trade, feudaW
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ism was abolislicd, and when with it the saunirais

fiefs were taken and bonds issued to them in com-

pensation, they were given liberty to invest them

in mercantile transactions. Now you may ask,

Why could they not bring their much boasted

veracity into their new business relations and so

reform the old abuses ?'*’ Those who had eyes to

see could not weep enough, those who had hearts

to feel could not sympathize enough, with the

fate of many a noble and honest samurai who

signally and irrevocably failed in his new and un-

familiar field of trade and industry, through

sheer lack of shrewdness in coping with his art-

ful plebeian rival When w^e know that eighty

per cent, of the business houses fail in so indus-

trial a country as America, it any wonder that

scarcely one among a hundred samurai who went

into trade could succeed in his new vocation ? It

will be long before it will be recognized how

many fortunes %Yere wrecked in the attempt to

apply Bushido ethics to business methods ;
but it

was soon patent to every observing mind that the

ways ofwealth were not the ways of honor. In

what respects^ then, were they different ?

Of the three incentives to Yeracity that Lecky

enumerates, viz : the industrial, the political, and

the philosophical, the first was altogether lacking
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in Bushido. As to the second, it could develop

little in a political community under feudal

system. It is in its philosophical, and as Lecky

says, in its highest aspect, that Honesty attained

elevated rank in our catalogue of virtues.

With all my sincere regard for the high cormmer-

cial integrity of the Anglo-Saxon race, when I

ask for the ultimate ground, I am told that

'' Honesty is the best policy/ —that it pays to be

honest Is not this virtue, then, its own reward?

If it is followed because it brings in more cash

than falsehood, I am afraid Bushido will rather

indulge in lies I

If Bushido rejects a doctrine like this, the

shrewder tradesman will readily accept it. Lecky
has very truly remarked that Veracity owes its

growth largely to commerce and manufacture,—in

other words, that it is the foster-child of industry.

Without this mother. Veracity was like a blue-

blood orphan whom only the most cultivated mind
could adopt and nourish. 'Such minds were

general among the samurai, Du t, for want of a

more democratic and utilitarian foster-mother,

the tender child failed to thrive. Industries ad-

vancing, Veracity will prove an easy, nay, a

profitable,
,

virtue to practise. Already our mer-

chants have found that out. For the rest I re-
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commend tlie reader to two recent writers for

well-weighed judgment on this point*- It is in-*

teresting to remark in this connection that integ^

rity and honor were the surest guaranties which

e¥en a merchant debtor could present in the form

of promissory notes. It was quite a usual thing

to insert such clauses as these : In default of

the re-payment of the sum lent to me, I shall say

nothing against being ridiculed in publicf or,

^* In case I fail to pay you back, you may call me
a fool,” and the like.

Often have I wondered whether the Veracity of

Bushido had any motive higher than courage.

In the absence of any positive commandment
against bearing false witness, lying was not con-

demned as sin, but simply denounced as weak-

ness, and, as such, highly dishonorable. In fact,

the idea of honesty is so intimately blended, and
its Latin etymology so identified with

HONOR

that it is high time I should pause a few mo-
ments for the consideration of this feature of the

Precepts of Knighthood.

* ICnapp, Feudal and Modern Japan, Vol. I, Cli. IV.

• Ransome, Japan in Transition, Ch. VIII,
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Th^ sense of honor, implying a vivid conscious-
ness of personal dignity and worth, could not fail

to characterize the samurai, born and bred to
value the duties and privileges of their profession.

Though the word ordinarily given now-a-days as
the translation of Honor was not used freely, yet
the idea was conveyed by such terms as na (name)
men-moku (countenance), guai-hun (outside bear-
ing), reminding us respectively of the biblical use
of ''name,"' of the evolution of the term per-
sonality^' from the Greek mask, and of '‘ fame."
A good name being assumed as a matter of course,

.

any infringement upon its integrity was felt as
shame, and the sense of shame {Ren'^chi-shiri)

was one of the earliest to be cherished in juvenile

education. "You will be laughed at," "It will

disgrace you," "Are you not ashamed.?" were
the last appeal to correct behavior on the part of
a youthful delinquent. Such a recourse to his

honor touched the most sensitive spot in the
child s heart, as though it had been nursed on
honor while itw^as in its mother's womb. Indeed,
the sense of shame seems to me to be the earliest

indication of moral consciousness. The first and
worst punishment which befell humanity in con-
sequence of tasting "the fruit of that forbidden
tree was, to my mind, not the sorrow of child-
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birth; nor the thorns and thistles, but the awak-

ening of the sense of shame. Few incidents in

history excel in pathos the scene of the first

mother plying with heaving breast and tremulous

fingers, her crude needle on the few fig leaves

which her -dejected husband plucked for hen

This first fruit of disobedience clings to us with

a tenacity that nothing else does. All the sarto-

rial ingenuity of mankind has not yet succeeded

in sewing an apron that will efficaciously hide

our sense of shame. That samurai was right who
refused to compromise his character by a slight

humiliation in his youth; because/ ^ he said,

‘'dishonor is like a scar on a tree, which time,

instead of efifacing, only helps to enlarge.’'

Mencius had taught centuries before, in almost

the identical phrase, what Carlyle has latterly ex-

pressed,*—namely, that “Shame is the soil of all

Virtue, ofgood manners and good morals/'

The fear of disgrace w^as so great that if our

literature lacks such eloquence as' Shakespeare

puts into the mouth of Norfolk, it nevertheless

hung like Damocles' sword over the head of

every samurai and often assumed a xnorbid char-

acter. In the name of Honor, deeds were perpe-

trated which can find no justification in the code

of Bushido. At the slightest, nay, imaginary in-
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suit, the quick-tempered braggart took offense,

resorted to the use of the sword, and many an
unnecessary strife was raised and many an inno-

cent life lost. The story of a well-meaning

citizen who called the attention of a bushi to a

fiea jumping on his back, and who was forthwith

cut in two> for the simple and questionable reason

that inasmuch as fleas are parasites which feed on
animals, it was an unpardonable insult to identify

a noble warrior with a beast—I say, stories like

these are too frivolous to believe. Yet, the cir-

culation of such stories implies three things
;

(i)

that they were invented to overawe common
people

; (2) that abuses were really made of the

samurafs profession of honor; and (3) that a
very strong sense of shame was developed amorig

them. It is plainly unfair to take an abnormal
case to cast blame upon the Precepts, any more
than to judge of the true teachings of Christ from

the fruits of religious fanaticism and extrava-

gance,—inquisitions and hypocrisy. But, as in

religious monomania there is something touching-

ly noble, as compared with the delirium tremens •

of a drunkard, so in that extreme sensitiveness of

the samurai about their honor do we not recognize

the substratum of a genuine virtue ?

The morbid excess into which the delicate code



48

of honor was inclined to run was strongly coun*

ter-balanced by preaching magnanimity and pa-

tience* To take offense at slight provocation

was ridiculed as '‘short-tempered.” ‘ The popu-

lar adage said: "To bear what you think you

cannot bear is really to bean” The great Iy6yasu

left to posterity a few maxims, among which are

the following

'

The life of man is like going

a long distance with a heavy load upon the

shoulders* Haste not. * * * * Reproach none,

but be forever watchful of thine own short-com-

ings. * * * * Forbearance is the basis of length of

days.” Fie proved in his life what he preached.

A literary wit put a characteristic epigram into

the mouths of three well-known personages in

our history : to Nobunaga he attributed, " I will

kill her if the nightingale sings not in time ;” to

Hideyoshi, " I will force her to sing for me and

to Iy6yasu, " I will wait till she opens her lips.”

Patience and long suffering were also highly

commended by Mencius. In one place he writes

to this effect: ‘"Though you denude yourself

and insult me, what is that to me ? You cannot

defile my soul by your outrage,” Elsewhere he

teaches that anger at a petty offense is unworthy

a superior man, but indignation for a great cause

is righteous wrath.
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To what height of unmartial and unresisting

meekness Bushido could reach in some of its vo-

taries, may be seen in their utterances. Take, for

instance, this saying of Ogawa : “When others

speak all manner of evil things against thee, return

not evil for evil, hut rather reflect that thou wast

not more faithful in the discharge of thy duties."’

Take another of Kumazawa :
—‘-When others

blame thee, blame them not; when others are

angry at thee, return not anger. Joy comeih only

as Passion and Desirepart” Still another instance

I may cite from Saigo :
“ The Way is the way

of Heaven and Earth : Man’s place is to follow

it: therefore make it the object of thy life to

reverence Heaven. Heaven loves me and others

with equal love
;
therefore with the love wherewith

thou lovest thyself, love others. Make not Man

thy partner but Heaven, and making Heaven thy

partner do thy best. Never condemn others; but

see to it that thou comest not short of thine own

mark.” Some of these sayings remind us of

Christian expostulations and show us how far in

practical morality natural religion can approach

the revealed. Not only did these sayings remain as

utterances, but they were really embodied in acts.

It must be admitted that very few attained this

sublime height of magnanimity, patience and for-
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giveness. It was a great pity that nothing clear

and general was expressed as to what constitutes

Honor, only a few enlightened minds being aware

that it from no condition rises, but that it lies

in each acting well his part. For the most part,

an insult was quickly resented and repaid by
death, as we shall see later, while Honor—too

often nothing higher than worldly approbation

—

was prized as the summum honum of earthly exist-

ence. Fame, and not wealth or knowledge, was
the goal toward v/hich youths had to strive. Many
a lad swore within himself as he crossed the thresh-

old of his paternal home, that he w^ould not
recross it until he had made a name in the world r

and many an ambitious mother refused to see her
darling again unless he could return home,'" as

the expression is, f fcaparisoned in brocade." To
shun shame or win a name, samurai boys would
submit to any privations and undergo severest

ordeals of bodily or mental suffering. Life itself

was thought cheap if honor and fame could be
purchased therewith ; hence, whenever a cause
presented itself which was considered dearer than
life, with utmost serenity and celerity was life laid

down.

Of the causes in comparison with which no life

was too dear to sacri fice, was
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im mil OF LOYALTY.

which was the key-slone making feudal virtues a

symmetrical arch. Other virtues feudal morality

shares in common with 'other systems of ethics,

with other classes of people, but this virtue—'

homage and fealty to a superior—is its distinctive

feature. 1 am aware that personal fidelily is moral

adhesion* existing among all sorts and condidons of

men,—a gang of pick-pockets owe allegiance to a

Fagin
;

but it is only in the code of chivalrous

honor that Loyalty assumes paramount importance.

In spite of HegeFs criticism* that the fidelity

of feudal vassals, being an obligation to an indi-

vidual and not to a Commonwealth, is a bond

established on totally unjust principles, a great

compatriot of his made it his boast that personal

loyalty was a German virtue. Bismarck had good

reasons to do so, not because the Treiie he boasts

of was the monopoly of his Fatherland or of any

single nation or race, but because this favored

fruit of chivalry lingers latest among the people

where feudalism lasted longest. In America

where everybody is as good as anybody

else,'" and, as the Irishman added, better too,”

IMosophy of History (Eng. trans, by Sibree), Pt. IV.,

fkc. IL, Ch. I. /



such exalted ideas of loyalty as we feel for our

sovereign may be deemed ^‘ excellent within

certain bounds,” but preposterous as encouraged

among us. Montesquieu complained long ago

that right on one side of the Pyrenees was wrong

on the other, and the recent Dreyfus trial proved

the truth of his remark, save that the Pyrenees

were not the sole boundary beyond which French

Justice finds no accord. Similarly, Loyalty as we

conceive it may find few admirers elsewhere, not

because our conception is wrong, but because

it is, I am afraid, forgotten, and also because we

carry it to a degree not reached in any other

country, Griffis* was quite right in stating that

whereas in China Confucian ethics made obedi-

ence to parents the primary human duty, in

Japan precedence was given to Loyalty, At the

risk of shocking some of my good readers, I

will cite one out of innumerable examples of

Loyalty, as it is an instance well-known in our

literature.

The story is one of the greatest characters of

our history, Michizane, who, falling a victim to

jealousy and calumny, is exiled from the capital.

Not content with this, his unrelenting enemies

are now bent upon the extinction of his family.

Rel igions of Japan.
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Strict search for his son—not yet grown— reveals

the fact of his being secreted in a village school

kept by one Genzo, a former vassal of Michizand.

When orders are dispatched to the school-master

to deliver the head of the juvenile offender on a

certain day, his first idea is to find a suitable

substitute for it. He ponders over his school-list,

scrutinizes with careful eyes all the boys, as they

stroll into the class-room, but none among the

children born of the soil bears the least resemb-

lance to his prot<%e. Ilis despair, however, is

but for a moment * for, behold, a new scholar is

announced—a comely boy of the same age as his

master's son, escorted by a mother of noble mien.

Here, then, is the scape-goat!—The rest of the

narrative may be briefly told.—On the day ap-

pointed, arrives the officer commissioned to iden-

tify and receive the head of the youth. Will he

be deceived by the false head ? The poor Genzo's

hand is on the hilt of the sword, ready to strike

a blow either at the man or at himself should

the examination defeat his scheme. The officer

takes up the gruesome object before him, goes

calmly over each feature, and in a deliberate,

business-like tone, pronounces it genuine.—That

evening in a lonely home awaits the mother we

saw in the school. Does she know the fate of



her darling?. It is not for his return that she

watches with eagerness for the opening of the

wicket Her father*in-law’’ has been for a long

time a recipient of Michizan6's bounties, and

after his banishment her husband continued in

the service of the enemy of his family benefactor.

'

He himself could not be untrue to his own cruel

master; but his son could serve the cause of the

grandsire's lord. As one acquainted with the

exile's family, he was entrusted with the task of

identifying the boy's head. Now the day's-—yea,

the life's—hard work is done, he returns home

and as he crosses its threshold, he accosts his

wife, saying :
“ Rejoice, my wife, our darling son

has proved of service to his lord 1

"

** What an atrocious story I" I hear my readers

exclaim, “Parents deliberately sacrificing, their

own innocent child to save the life of another

man's." But this child was a conscious and will-

ing victim : it is a story of vicarious death—as

significant and not more revolting than the story

of Abraham's intended sacrifice of Isaac, In both

cases it was obedience to the call of duly, 4itter

submission to the command. of a higher voice,

whether given by a visible or an invisible a:ngel,

or heard by an outward or an inward ear;—but

I abstain from preaching.
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Tbe individualism of the West, which recog-

nizes separate interests for father and son, hus-

band and wife, necessarily brings into strong

relief the duties owed by one to the other; but

Bushido held that the interest of the family and

of the members thereof is intact,—one and in-

separable; This interest it wound up with affec-

tion—^natural, instinctive, irresistible
;

hence, if

we die for one we love with natural love (which

animals themselves possess), what is that? “For

if ye love them that love you, what reward have

ye ? Do not even the publicans the same ? '

'

In his great history, Sanyo relates in touching

language the heart struggle of Shigemori con-

cerning his father's rebellious conduct ^^If I be

loyal, my father must be undone
;

if I obey my
father, my duty to my sovereign must go amiss/'

Poor Shigemori ! We see him afterward praying

with all his soul that kind Heaven may visit him

with death, that he may be released from this

world where it is hard for purity and righteous-

ness to dwell.

Many a Shigemori has his heart torn by the

conflict between duty and affection. In such con-

flicts : Bushido never wavered in its choice of

Loyalty. Women, too, encouraged their off-

spring to sacrifice all for the king. Ever as
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consort, the samurai matron stood ready to give

lip her boys for the cause of Loyalty. An
utter surrender of ‘‘life and limb^^ on the part of

the governed, left nothing for the governing but

self will, and this has for its natural consequence

the growth of that absolutism so often called

oriental despotism," as though there were no

despots ofoccidental history 1

Let it be far from me to uphold despotism of

any sort
;
but it is a mistake to identify feudalism

with it. When Frederick the Great wrote that

‘'Kings are the first servants of the State,"

jurists thought rightly that a new era was reach-

ed in the development of freedom. Strangely

coinciding in time, in the backwoods of North-

western Japan, Yozan of Yondzawa made exactly

the same declaration, showing that feudalism was

not all tyranny and oppression. “Absolutism"

says Bismarck, “primarily demands impartiali-

ty, honesty, devotion to duty, energy and in-

w^ard humility in the ruler." A feudal prince,

although unmindful of owing reciprocal obliga-

tions to his vassals, felt a higher sense of respon-

sibility to his ancestors and to Heaven. He was
a father to his subjects, whom Heaven entrusted

to his care. In a sense not usually assigned to
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tbe term, Bushido accepted and corroborated

paternal government—paternal also as opposed to

the less interested avuncular government (Uncle

Sam's, to wit !). The difference between a des-

potic and a paternal government lies in this,

that in the one the people obey reluctantly, while

in the other they do so with ^^that proud sub-

mission, that dignified obedience, that subordina-

tion of heart which kept alive, even in servitude

itself, the spirit of exalted freedom. The old

saying is not entirely false which called the king of

; England the '‘king of devils, because of his sub-

jects' often insurrections against, and depositions

of^ their princes, " and which made the French

monarch the '
' king of asses,

" " because of their

infinite taxes and impositions,
'

' but which gave

the title of the king of men to the sovereign of

Spain "because of his subjects' willing obedi-

ence." But enough !

—

Since Bushido, like Aristotle and some modern

sociologists, conceived the state as antedating

the individual,—the latter being born into the

former as part and parcel thereof—he must

live and die for it or for the incumbent of its

^
legitimate authority. Readers of Crito will re-

member the argument with which Socrates repre-

Bnrke, French Revolution.
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sents the laws of the citjras pleading with him

on the subject of his escape. Among others he

makes them (the laws or the state) say .-—“ Since

you were begotten and nurtured and educated

under us, dare you once to say you are not our

offspring and servant, you and your fathers be-

fore you

’

These are words which do not im-

press us as any thing extraordinary ; for the same

thing has long been on the lips of Bushido, with

this modification, that the laws and the state were

represented with us by a personal being. Loyalty

•is an ethical outcome of this political theory.

I am not entirely ignorant of Mr. Spencer's view

according to .which political obedience—'Loyalty

— is accredited with only a transitional function.*

It may be so. Sufficient unto the day is the virtue

thereof. We may complacently repeat it, especially

as we believe //m/ day to be along space of time^

during which, so our national anthem says, 'Uiny

pebbles grow into mighty rocks draped with moss.''

Political subordination, Mr. Spencer predicts,

will give place to loyalty to the dictates of con-

science. Suppose his induction is realized—will

loyalty and its concomitant instinct of rever-

ence disappear forever? We transfer our

allegiance from one master to another, without

* Principles of Ethics, Vol. I, Pt. II, Ch. X.
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being unfaithful to either : from being subjects

of a ruler that wields the temporal sceptre we be-

come servants of the monarch who sits enthroned

in the penetralia of our heart ‘ A few years ago
a very stupid controversy started by the mis-

guided disciples ot Spencer, made havoc among
the reading class of Japan. In their zeal to up-

hold the claim of the throne to undivided loyalty,

they charged Christians with treasonable propen-

sity in that they avow fidelity to their Lord and

Master. They arrayed forth sophistical argu-

ments without the wit of Sophists, and scholastic

tortuosities minus the niceties of the Schoolmen,

Little did they know that we can, in a sense,

serve two masters without holding to the one or

despising the other, rendering unto Caesar the

things that are Caesar's and unto God the things

that are God's/' Did not Socrates, all the while

he unflinchingly refused to concede one iota of

lo}alty to his dcBmon^ obey with equal fidelity

and equanimity the command of his earthly mas-

ter, the State?

Bushido did not require us to make our con-

dence the slave of any lord or king, Thomas
Mowbray was a veritable spokesman for us when

he said :

—

** Myself I throw, dread sovereign, at thy foot.



60

My life tliou shalt command, but not my sliame.

The one my duty owes ; but my fair name,

Despite of death, that lives upon my grave,

To dark dishonor’s use, thou shalt not have.”

A man who sacrificed his own conscience to the

capricious will or freak or fancy of a sovereign was

accorded a low place in the estimate of the Precepts.

Such a one was despised as nei-shin^ a cringeling,

who makes court by unscrupulous fawning or

2.% cM-shin, a favorite who steals his master^

affections by means of servile compliance. When
a subject differed from his‘ master, ' the^^noyal

path for him to pursue was to use every available

means to persuade him of his error, as Kent did

to King Lear. Failing in this, let the master deal

with him as he wills. In cases of this kind, it was

quite a usual course for the samurai to make the last

appeal to the intelligence and conscience of his

lord by demonstrating the sincerity of his words

with the shedding of his own blood.

Life being regarded as the means whereby to serve

his master,and its ideal being set upon honor, the

whole

EDUCATION AND TRAINING OF

A SAMURAI

were conducted accordingly.
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The first point to observe in knightly pedago-

gics was to build up character, leaving in the

shade the subtler faculties of prudence, intelli-

gence and dialectics. We have seen the impor-

tant part aesthetic accomplishments played in his

education. Indispensable as they were to a man

of culture, they were accessories rather than

essentials of samurai training. Intellectual

superiority was, of course, esteemed : but the

word Chiy which was employed to denote intel-

lectuality, meant wisdom in the first instance

and placed knowledge only in a very subordinate

place. The tripod that supported the framework

of Bushido was said to be Chi, Jin, Yu, respec-

tively Wisdom, Benevolence, and Courage. A
samurai was essentially a man of action. Science

was out of the pale of his activity. He took ad-

vantage of it in so far as it concerned his pro-

fession of arms. Religion and theology were

relegated to the priests ; he concerned himself

with them in so far as they helped to nourish

courage. Like an English poet the samurai

believed not the creed that saves the

man; but it is the man that justifies the

creed/' Philosophy and literature formed the

chief part of his intellectual training ;
but even

in the pursuit of these, it was not objective truth
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mainly as a pastime, and philosophy as a practical

aid in the formation of character, if not for the

exposition of some military or political problem.

From what has been said, it will not be sur-

prising to note that the curriculum of studies,

according to the pedagogics of Bushido, con-

sisted mainly of the following,—fencing, archery,

jiujutsu or yawaray horsemanship, the use of the

spear, tactics, cahgraphy, ethics, literature and

history. Of these, jiujutsu and caligraphy may

require a few words of explanation. Great stress

was laid on good writing, probably because our

logograms, partaking as they do of the nature

of pictures, possess artistic value, and also because

chirography was accepted as indicative of one's

personal character. Jiujutsu may be briefly de-

fined as an application of anatomical knowl-

edge to the purpose of offense or defense. It

differs from wrestling, in that it does not de-

pend upon muscular strength It differs from

other forms of attack in that it uses no weapon.

Its feat consists in clutching or striking such

part of the enemy's body as will make him

numb and incapable of resistance. Its object

is not to kill, but to incapacitate one for action

for the time being.
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find in military education and which is rather

conspicuous by its absence in the Bushido course

of instruction, is mathematics. This, however,

can be readily explained in part by the fact that

feudal warfare was not carried on with scientific

precision. Not only that, but the whole training

of the samurai w^as unfavorable to fostering

numerical notions.

Chivalry is uneconomical
;

it boasts in penury.

Don Quixote takes more pride in his rusty spear

and skin-and-bone horse than in gold and lands,

and a samurai is in hearty sympathy with his ex-*

aggerated confrere of La Mancha, He disdain?

money itself,—the art of making or hoarding it.

It was to him veritably filthy lucre. Less than

all things,'" says a current precept, “men must

grudge money: it is by riches that wisdom is

hindered," Hence children were brought up

with utter disregard of economy. It was con-

sidered bad taste to speak of it, and ignorance of

the value of different coins was a token of good

breeding Knowledge of numbers was indispen-

sable in the mustering of forces as well as in dis-

ribution of benefices and fiefs
;
but the counting

of money was left to meaner hands. In many
feudatories, public finance was administered by a
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lower kind of samurai or by priests. Every

thinking bushi knew well enough that money

formed the sinews of vrar ; but he did not think

of raising the appreciation of money to a virtue.

It is true that thrift was enjoined by Bushido,

but not for economical reasons so much as for

the exercise of abstinence.

We read that in ancient Rome the farmers of

revenue and other financial agents were gradually

raised to the rank of knights, the State thereby

showing its appreciation of their service and of

the importance of money itself. How closely

this is connected with the luxury and avarice of

the Romans may be imagined. Not so with the

Precepts of Knighthood. It persisted in system^

atically regarding finance as something low-
low as compared with moral and intellectual

vocations.

Money and the love of it being thus diligently

ignored, Bushido itself could long remain free

from a thousand and one evils of which money is

the root. This is sufficient reason for the fact

that our public men have long been free from cor-

ruption
;
but alas ! how fast plutocracy is making

its w’ay in our time and generation !

The mental discipline which would now-a-days

be chiefly aided by the study of mathematics,'
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TOs supplied by literary exegesis and deontology

leal discussions. Very few abstract subjects

troubled the mind of the young, the chief aim of

their education being, as I have said, decision of

character. People whose minds were simply

stored with information found no great admirers.

Of the three services of studies that Bacon

gives,—for delight, ornament, and ability,—Bu-

shido had decided preference for the last, where

their use was ‘'in judgment and the disposition

of business/' Whether it was for the disposi-

tion of public business or for the exercise of self-

control, it was with a practical end in view that

education was conducted. ‘‘Learning without

thought/' said Confucius, “is labor lost : thought

without learning' is perilous."

When character and not intelligence, when the

soul and not the head, is chosen by a teacher for

the material to work upon and to develop, his

vocation partakes of a sacred character. “ It is

‘ the parent who has borne me : it is the teacher

'who makes me man." With this idea, therefore,

the esteem in which one's preceptor was held was

very high. A man to evoke such confidence and

respect from the young, must necessarily be en-

dowed with superior personality without lacking

= erudition. He was a father to the fatherless.
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tnd an adviser to the erring. Thy father and

thy mother ^
'—so runs our maxim— ^ are like

heaven and earth: thy teacher and thy lord are

like the sun and moon/'

The modern system of paying for every sort of

service was not in vogue among the adherents of

Bushido. It believed in a service which can be

rendered only without money and without price.

Spiritual service, be it of priest or teacher, was
not to be repaid in gold or silver, not because it

was valueless but because it was invaluable.

Here the non-arithmetical honor-instinct of

Bushido taught a truer lesson than modern Polit-

ical Economy
;

for wages and salaries can be paid

only for services whose results are definite, tan-

gible, and measurable, whereas the best service

done in education,—-namely, in soul develop-

ment (and this includes the services of a pastor),

is not definite, tangible or measurable. Being

immeasurable, money, the ostensible measure of

value, is of inadequate use. Usage sanctioned

that pupils brought to their teachers money or

goods at different seasons of the year
; but these

were not payments but offerings, which indeed

were welcome to the recipients as they were usu-

ally men of stern calibre, boasting of honorable

penury, too dignified to work with their hands
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and too proud to beg. They were grave personi-

fications of high spirits undaunted by adversity.

They were an embodiment of what was consid-

ered as an end of all learning, and were thus a

living example of that discipline of disciplines,

SELF-CONTROL,

which was universally required of samurai.

The discipline of fortitude on the one hand,

inculcating endurance without a groan, and the

teaching of politeness on the other, requiring us.,

not to mar the pleasure or serenity of another by

expressions of our own sorrow or pain, combined

to engender a stoical turn of mind, and eventu-

ally to confirm it into a national trait of apparent

stoicism. I say apparent stoicism, because I do

not believe that true stoicism can ever become

the characteristic of a whole nation, and also be-

cause some of our national manners and customs

may seem to a foreign observer hard-hearted.

Yet we axe really as susceptible to tender emotion

as any race under the sky.

I am inclined to think that in one sense we

have to feel more than others—yes, doubly more

—^since the very attempt to restrain natural
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promptings entails suffering. Imagine boys—

and girls too—brought up not to resort to the

shedding of a tear or the uttering of a groan for

the relief of their feelings,—and there is a phys-

iological problem whether such effort steels their

nerves or makes them more sensitive.

It was considered unmanly for a samurai to be-

tray his emotions on his face. ‘'He shows no

sign of joy or anger,’' was a phrase used in de-

scribing a great character. The most natural

affections w’ere kept under control. A father

could embrace his son only at the expense of his

dignity; a husband would not kiss his wife,—no,

not in the presence of other people, whatever he

may do in private ! There may be some truth in

the remark of a witty youth when he said,

"American husbands kiss their wives in public

and beat them in private
;
Japanese husbands

beat theirs in public and kiss them in private.”

Calmness of behavior, composure of mind,

should not be disturbed by passion of any kind.

I remember when^ during the late war with

China, a regiment left a certain town, a large

concourse of people flocked to the station to bid

farewell to the general and his army. On this

occasion an Americari resident resorted to the

place, expecting to witness loud demonstrations,
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' as t^ie nation itself was highly excited and there

were fathers, mothers, wives, and sweethearts of

the soldiers in the crowd. The American was

strangely disappointed; for as the whistle blew

and the train began to move, the hats of thou-

sands of people were silently taken off and their

heads bowed in reverential farewell
;
no waving

of handkerchiefs, no word uttered, but deep

silence in which only an attentive ear could catch

a few broken sobs. In domestic life, too, I know

of a father who spent whole nights listening to

the breathing of a sick child, standing behind

the door that he might not be caught in such an

act of parental weakness I I know of a mother

who, in her last moments, refrained from sending

for her son, that he might not be disturbed in his

studies. Our history and everyday life are replete

with examples of heroic matrons who can well

bear comparison with some of the most touching

pages of Plutarch. Among our peasantry an Ian

Maclaren would be sure to find many a Marget

Howe.

It is the same discipline of self-restraint which

is accountable for the absence of more frequent

revivals in the Christian churches of Japan. When
a man or woman feels his or her soul stirred,

the first instinct is to quietly suppress the
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manifestation of it. In rare instances is the

tongue set free by an irresistible spirit, when we

have eloquence of sincerity and fervor. It is

putting a premium upon a breach of the third

commandment to encourage speaking lightly of

spiritual experience. It is truly jarring to Japanese

ears to hear the most sacred words, the most

secret heart experiences, thrown out in pro-

miscuous audiences.- “ Dost thou feel the soil

of thy soul stirred with tender thoughts.? it is

time for seeds to sprout. Disturb it not with

speech
;
but let it work alone in quietness and

secrecy,''—writes a young samurai in his diary.

To give in so many articulate words one's in-

most thoughts and feelings—notably the religious

—is taken among us as an unmistakable sign that

they are neither very profound nor very sincere.

“Only a pomegranate is he"—so runs a popular

saying—“who, when he gapes his mouth, dis-

plays the contents of his heart"

It is not altogether perverseness of oriental

minds that the instant our emotions are moved

we try to guard our lips in order to hide them.

Speech is very often with us, as the Frenchman

defined it, “the art of concealing thought"

Call upon a Japanese friend in time of deepest

affliction and he will invariably receive you laugh-’
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ing, with red eyes or moist cheeks. At first yon

may think him hysterical. Press him for ex-

planation and you will get a few broken common-

places— Human life has sorrow;’' “They who

meet must part;" that is born must die;"

“It is foolish to count the years of a child that

is gone, but a woman's heart will indulge in fol-

lies;’’ and the like.

The suppression of feelings being thus steadily

insisted upon, they find their safety valve in poet-

ical aphorisms. A poet of the tenth century writes

“ In Japan and China as 'well, humanity, when

moved by sorrow, tells its bitter grief in verse.”

A mother who tries to console her broken

heart by fancying her departed child absent on

his 'v^’onted chase after the dragon-fly, hums,

“ How far to-day in cliasc, I wonder,

lias gone my nunler of the dragon-fly P ’

I refrain from quoting other examples, for I

know I could do only scant justice to the pearly

gems of our literature, were I to render into a

foreign tongue the thoughts which were wrung

drop by drop from bleeding hearts and threaded in-

to beads of rarest value- I hope I have in a measure

shownj^that inner working of our minds which

;
oftep’ presents an appearance of callousness or of

an . hysterical mixture of laughter and dejection.
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an (1 whose sanity is sometimes called in question.

It has also been suggested that our endurance

of pain and indifference to death are due to less

sensitive nerves. This is plausible as far as it

goes. The next question is,—Why are our nerves

less tightly strung? It may be our climate is not

so stimulating as the American. It may be our

monarchical form of government does not excite

us as much as the Republic does the Frenchman.

It may be that we do not read Sartor Resartus as

zealously as the Englishman. Personally, I be-

lieve it was our very excitability and sensitive-

ness which made it a necessity to recognize and

enforce constant self-repression ;
but ^yhatever

may be the explanation, without taking into ac-

count long years of discipline in self-control, none

can be correct.
’

The acme and pitch of self-control is reached

and best illustrated in the first of the two institu-

tions which we shall now bring to view^ namely,

THE INSTITUTIONS OF SUICIDE

AND REDRESS,

of which (the former known as hara-kiri and the

latter as kaiaM-uchi)^ many foreign wTiters have
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treated more or less fully.

To begin with suicide, let me state that I con-

fine my observations only to seppuku or kappulu,

popularly known as which means self-

immolation by disembowelment. Ripping the

abdomen? How absurd I
''—so cry those to whom

the name is new. Absurdly odd as it may sound at

first to foreign ears, it can not be so very foreign to

students of Shakespeare, who puts these words in

Brutus^ mouth—'*Thy (Caesar's) spirit walks abroad

and turns our swords into our proper entrails/'

In our minds it is associated with instances of

noblest deeds and of most touching pathos, so that

nothing repugnant, much les ludicrous, mars our

conception of it. So wonderful is the transforming

power of virtue, of greatness, of tenderness, that the

vilest form of death assumes a sublimity and

becomes a symbol of new life, or else—the sign

which Constantine beheld would not conquer the

world

!

Not for extraneous associations only does sep*

puhu lose in our mind any taint of absurdity
;
for

the choice of this particular part of the body to

operate upon, was based on an old anatomical be-

lief as to the seat of the soul and of the aiFections.

When Moses wrote of Joseph's bowels yearn*

ing upon his brother/' or David prayed the Lord
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iniah, and other inspired men of old spoke of the

‘
‘ sounding

'

' or the ‘ * troubling
^

' of bowels, they

all and each endorsed the belief prevalent among

the Japanese that in the abdomen was enshrined

the soul The term hara*' was more compre-

hensive than the Greek 01 ihumos, and the

Japanese and Hellenese alike thought the spirit

of man to dwell somewhere in that region. Such

a notion is by no means confined to the peoples of

antiquity. The French, in spite of the theory

propounded by one of their most distinguished

philosophers, Descartes, that the soul is located in

the pineal gland, still insist in using the term venire

in a sense, which if anatomically too vague, is

nevertheless physiologically significant. Similarly

enirailles stands in their language fox aflection and

compassion. Nor is such belief mere superstition,

being more scientific than the general idea of mak-

ing the heart the centre of the feelings. Modern

neurologists speak of the abdominal and pelvic

brains, denoting thereby sympathetic nerve cen-

tres in those parts,which are strongly affected by

any psychical action.- This view of mental

physiology once admitted, the syllogism of seppulii

is easy to construct. I will open the seat of my
soul and show you how it fares with it. See for
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yourself wlietlier it is polluted or cleiin.*'

I do not wish to be understood as asserting re-

ligious or even moral justification of suicide, but

the high estimate placed upon honor was ample

excuse with many for taking one^s own life.

HoW many acquiesced in the sentiment expressed

by Garth,

When honor’s lost, ’ tis a relief to die ;

Death’s but a sure retreat from infamy,*’

and have smilingly surrendered their souls to ob-

livion I Death involving, a question of honor,

was accepted in Bushido as a key to the solution

of many complex problems, so that to an ambi-

tious samurai a natural departure from life seemed

a rather tame affair and a consummation not de-

voutly to be wished for. I dare say that many

good Christians, if only they are honest enough,

will confess the fascination of, if not positive ad-

miration for, the sublimo composure with which

Cato, Bratus, Petronius and a host of other an-

cient worthies, terminated their own eartlily ex-

istence. Is it too bold to hint that the death of the

first of the philosophers w'as partly suicidal ? When
we are told so minutely by his pupils how their

master willingly submitted to the mandate of the

state—which he knew was morally mistaken - in

spite of the possibilities' of 'escape, and- how he
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took up the cup of hemlock in his own hand,

even offering libation from its deadly contents,

do we not discern in his whole proceeding and
demeanor, an act of selfrimmolation ? No phys-

ical compulsion here, as in ordinary cases of exe-

cution. True the verdict of the judges was
compulsory: it said, ‘‘Thou shalt die,—and that

by thy own hand/' If suicide meant no more
than dying by one^s own hand, Socrates was a
clear case of suicide. But nobody would charge

him with the crime : Plato, who was averse to it,

would not call his master a suicide.

Now my readers %vill understand that seppuku

was not a mere suicidal process. It was an insti-

tution, legal and ceremonial. An invention of

the middle ages, it was a process by which war-

riors could expiate their crimes, apologize for

errors, escape from disgrace, redeem their friends,

or prove their sincerity. When enforced as a
legal punishment, it w^as practiced with due cere-

mony. It was a refinement of self-destruction,

and none could perform it without the utmost

coolness of temper and composure of demeanor,

and for these reasons it was particularly befitting

the profession of bushi.

Antiquarian curiosity, if nothing else, would

tempt me to give here a description of this obso-
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lete ceremonial ;
but seeing that such a descrip-

tion was made by a far abler writer, whose book

is not much read now-a-days, I am tempted to

make a somewhat lengthy quotation. Mitford,

in his ‘‘Tales of Old Japan/^ after giving a trans-

lation of a treatise on seppuku from a rare Jap-

anese manuscript, goes on to describe an instance

of such an execution of which he was an eye-

witness :

—

“We (seven foreign representatives) were in-

vited to follow the Japanese witnesses into the

kondo or main hall of the temple, where the cere-

mony was to be performed. It was an imposing

scene. A large hall with a high roof supported

by dark pillars of wood. From the ceiling hung

a profusion of those huge gilt lamps and orna-

ments peculiar to Buddhist temples. In front

of the high altar, where the floor, covered with

beautiful white mats, is raised some three or four

inches from the ground, was laid a rug of scarlet

felt. Tall candles placed at regular intervals

gave out a dim mysterious light, just sufficient

to let all the proceedings be seen. The seven

Japanese took their places on the left of the raised

floor, the seven foreigners on the right No
other person was present

“After the interval of a few minutes of
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tipper garments to slip down to his g'irdle, and re*

mained naked to the waist Carefully, according

to custom, he tucked his sleeves under his knees

to prevent himself from falling backward
; for a

noble Japanese gentleman should die falling for-

wards. Deliberately, with a steady hand he
took the dirk that lay before him

; he looked at

it wistfully, almost affectionately; for a moment
he seemed to collect his thoughts for . the last

time, and then stabbing himself deeply below the

waist in the left-hand side, he drew the dirk

slowly across to his right side, and turning it in

the wound, gave a slight cut upwards. During
this sickeningly painful operation he never moved
a muscle of his face. When he drew out the
dirk, he leaned forward and stretched out his

neck
; an expression of pain for the first time

crossed his face, but he uttered no sound. At
that moment the kaishakUy who, still crouching
by his side, had been keenly watching his every
movement, sprang to his feet, poised his sword
for a second in the air; there was a flash, a heavy,
ugly thud, a crashing fall ; with one blow the
head had been severed from the body.

'"A dead silence followed, broken only by the
hideous noise of the blood throbbing out of the
inert heap before us, which but a moment before
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liad been a brave and chivalrous man. It was

horrible.

‘'The haishaku made a low bow, wiped bis

sword with a piece of paper which he had ready

for the purpose^ and retired from the raised door

;

and the stained dirk was solemnly borne away, a

bloody proof of the execution.

“ The two representatives of the Mikado then

left their places, and crossing over to where the

foreign witnesses sat, called to us to witness that

the sentence of death upon Taki Zenzaburo had

been faithfully carried out The ceremony be-

ing at an end, we left the temple."'

The glorification of seppuku offered, naturally

enough, no small temptation to its unwarranted

committal. For causes entirely incompatible with

reason, or for reasons entirely undeserving of

death, hot headed youths rushed into it as insects

fly into fire
;
mixed and dubious motives drove

more samurai to this deed than nuns into

convent gates. Life was cheap — cheap as

reckoned by the popular standard of honor. The

saddest feature was that honor, which was al-

ways in the agio, so to speak, was not always

solid gold, but alloyed with baser metals. No
one circle in the Inferno will boast of greater

density of Japanese population than the seventh,
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to wMch Dante consigns all victims of self-

destruction 1

And yet, for a true samurai to hasten death or

to court it, was alike cowardice. A typical

fighter, when he lost battle after battle and was

pursued from plain to hill and from bush to

cavern, found himself hungry and alone in the

dark hollow of a tree, his sword blunt with use,

his bow broken and arrows exhausted— did not

the noblest of the Romans fall upon his own sword

in Phillippi under like circumstances ? — deemed

it cowardly to die, but with a fortitude approach-

ing a Christian martyr's, cheered himself with an

impromptu verse

:

“Cornel evermore come.

Ye dread sorrows and pains
1 ^

And heap on my burden’d back;
, ,

That I not one test may lack
• ^ w

Of what strength in me remains!*^

This, then, was the Bushido teaching — Bear

and face all calamities and adversities with pa-

tience and a pure conscience ; for as Mencius *

" taught, *‘When Heaven is about to confer a

great office on anyone, it first exercises his mind

with suffering and his sinews and bones with toil

;

it exposes his body to hunger and subjects him

* I use Dr. I^gge’s translation verbatim.,
, . ,
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to extreme poverty ; and it confounds his under*

takings. In all these ways it stimulates his mind,

hardens his nature, and supplies his incompe-

tencies. True honor lies in fulfilling Heaven's

decree and no death incurred in so doing is ignomi-

nious, whereas death to avoid what Heaven has

in store is cowardly indeed ! In that quaint book

of Sir Thomas Browne's, Rellgio Medici, there is

an exact English equivalent for what is repeatedly

taught in our Precepts. Let me quote it; ^^It

is a brave act of valor to contemn death, but

where life is more terrible than death, it is then

the truest valor to dare to live." This is but one

of the numerous examples that tend to confirm

the identity of the human species, notwithstand-

ing an attempt so assiduously made to render the

distinction between Christian and Pagan as great

as possible.

We have thus seen that the Bushido institu-

tion of suicide was neither so irrational nor

barbarous as its abuse strikes us at first sight.

We will now see whether its sister institution of

Redress—or call it Revenge, if you will—has its

TOtigating features. I hope I can dispose of this

question in a few words, since a similar institution,

or call it custom, if that suits you better, prevailed

. among all peoples and has not yet become entirely
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obsolete, as attested by the continuance of

duelling and lynching. Why, has not an Ameri-

can captain recently challenged Esterhazy, that

the wrongs of Dreyfus be avenged? Among a

savage tribe which has no marriage, adultery is

not a sin, and only the jealousy of a lover protects

a woman from abuse : so in a time which has no

criminal court, murder is not a crime, and only

the vigilant vengeance of the victim’s people pre-

serves social order. ^‘What is the most beau-

tiful thing on earth?” said Osiris to Horus. The

reply was, *'To avenge a parent’s wrongs,”—-to

which a Japanese w'ould have added ^‘and a

master’s.”

In revenge there is something which satisfies

one’s sense of justice. The avenger reasons

“My good father did not deserve death. He who

killed him did great evil. My father, if he were

alive, would not tolerate a deed like this : Heaven

itself hates wrong-doing. It is the will of my
father

;
it is the will of Heaven that the evil-doer

cease from his work. Tie must perish by my
hand ; because he shed my father’s blood, I, who

am his flesh and blood, must shed the murderer’s.

The same Heaven shall not shelter him and me.
'

The ratiocination is simple and childish, but it

shows an innate sense of exact balance and equal
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tootb."* Our sense of revenge is as exact as our

mathematical faculty, and until both terms of the

equation are satisfied we cannot [get over the

sense of something left undone.

In Judaism, which believed in a vengeful God,

or in Greek thought, which provided a Nemesis,

vengeance maybe left to super-human agencies;

but common sense furnished Bushido with the

institution of redress as a kind of ethical court

of equity, where people could take cases not to be

judged in accordance with ordinary law. The
master of the forty-seven Ronins was condemned

to death : he had no court of higher instance to

appeal to
;

his faithful retainers addressed them-

selves to Vengeance, the only Supreme Court ex-

isting
;
they in their turn were condemned by

common law,—but the popular instinct passed a

different Judgment and hence their memory is

still kept as green and fragrant as are their

graves at Sengakuji to this day.

Though Lao-tse taught to recompense injury

with kindness, the voice of Confucius was very

much louder, which taught that injury must be

recompensed with justice;—and yet revenge was

justified only when it was undertaken in behalf

of our superiors and benefactors. One's own
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wrongs, indoding injuries done to wife and diil-

dren, were to be borne and forgiven. A samurai

could therefore fully sympathize with Hannibars

oath to avenge his country's wrongs, but he

scorns James Hamilton for w’'earing in his girdle

a handful of earth from his wife's grave, as an

eternal incentive to avenge her wrongs on the

Regent Murray.

Both of these institutions of suicide and redress

lost their raison d'etre at the promulgation

of the criminal code. No more do we hear of

romantic adventures of a fair maiden as she

tracks in disguise the murderer of her parent.

No more can w^e witness tragedies of family ven-

detta enacted. The knight errantry of Miyamoto

Musashi is now a tale of the past The well-

ordered police spies out the criminal for the in-

jured party and the law metes out justice. The

whole state and society will see that wrong

is righted. The sense of justice satisfied, there

is no need of kaiaki-uchu If this had meant that

^'hunger of the heart which feeds upon the hope

of glutting that hunger with the life blood of the

victim," as a New England divine has described

it, a few paragraphs in the Criminal Code would

not so entirely have made an end of it

—

As to seppuku^ though it too has no existence de
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shall continue to hear, I am afraid, as long as the

past is remembered. Many painless and time-

saving methods of self-immolation will come in

vogue, as its votaries are increasing with fearful

rapidity throughout the world ; but Professor

Morselli will have to concede to seppuku an aristo-

cratic position among them, tie maintains that

‘*when suicide is accomplished by very painful

means or at the cost of prolonged agony, in

ninety-nine cases out of a hundred, it may be

assigned as the act of a mind disordered by fana-

ticism, by madness, or by morbid excitement/''*'

But a normal seppuku does not savor of fanaticism,

or madness or excitement, utmost sarig fraid

being necessary to its successful accomplishment.

Of the two kinds into which Dr. Strahanf divides

suicide, the Rational or Quasi, and the Irrational

or True, seppuku is the best example of the for-

mer type.

From these bloody institutions, as well as from

the general tenor of Bushido, it is easy to infer

that the sword played an important part in social

discipline and life. The saying passed as an

axiom which called

* Mors^li, Suicide, p.314.

“f*
Suicide and Insanity,
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OT SWORD THE SOUL OF THE

SAMURAI,

and made it the emblem of power and prowess.

When Mahomet proclaimed that '"The sword is

the key of Heaven and of Hell/' he only echoed

a Japanese sentiment. Common people had ample

reason to fear it, and the samurai boy early

learned to wield it. It was a momentous occasion

for him when at the age of five he was apparelled

in the paraphernalia of samurai costume, placed

upon a ^^?-board* and initiated into the rights of

the military profession, by having thrust into his

girdle a real sword instead of the toy dirk he had

been playing with. After this first ceremony of

adoptio per arma, he W'as no more to be seen out-

side his fathers gates without this badge of his

status, even if it -was usually substituted for ever}-

day wear by a gilded wooden dirk. Not many

years pass before he wears constantly the genuine

steel, though blunt, and then the sham arms are

throwrf aside and with enjoyment keener than his

newly acquired blades, he marches out to try their

* The game oigo is sometimes called Japanese checkers,

but is much more intricate than the English game. The^i?-

board contains 361 squares and is supposed to represent a
battle-field—the object of the game being to occupy as much
space as possible.
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edge on wood and stone. When he reaches man's

estate at the age of fifteen, being given independ-

ence of action, he can now pride himself upon the

possession of arms sharp enough for any work.

The very possession of the dangerous instrument

imparts to him a feeling and an air of self-respect

and responsibility. He beareth not his sword in

vain." What he canies in his belt is a symbol

of what he carries in his mind and heart,—Loyalty

and Honor. The two swords, the longer and the

shorter,—called respectively daiio and shoto or

kaiana
'

never leave his side.

When at home, they grace the most conspicuous

place in study or parlor
; by night they guard his

pillow within easy reach of his hand. Constant

companions, they are beloved, and proper names
of endearment given them. Being venerated, they

are well-nigh worshipped. The Father of History

has recorded as a curious
,
piece of information

that the Scythians sacrificed to an Iron scimitar.

Many a temple and many a family in Japan hoards

a sword as an object of adoration. Evfen the

commonest dirk has due respect paid to it. Any
insult to it is tantamount to personal affront. Woe
to him who carelessly steps over a weapon lying

on the floor I

So precious an object cannot long escape the
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notice and the skill of artists nor the vanity of its

owner, especially in times of peace, when it is

worn with no more use than a crosier by a bishop

or a sceptre by a king. Sharkskin and finest silk

for hilt, silver and gold for guard, lacquer of

varied hues for scabbard, robbed the deadliest

weapon of half its terror ;
but these appurtenances

are playthings compared with the blade itself

The swordsmiih was not a mere artisan but an

inspired artist and his workshop a sanctuary.

Daily he commenced his craft with prayer and

purification, or, as the phrase was, '‘he commit-

ed his soul and spirit into the forging and temper-

ing of the steel/' Every swing of the sledge,

every plunge into water, every friction on the

grindstone, was a religious act of no slight import.

Was it the spirit of the master or of his tutelary

god that cast a formidable spell over our sword?

Perfect as a work of art, setting at defiance its

Toledo and Damascus rivals, there was more than

art could impart. Its cold blade, collecting on its

surface the moment it is drawn the vapours of the

atmosphere ;
its immaculate texture, flashing light

of bluish hue ;
its matchless edge, upon which

histories and possibilities hang ;
the curve of its

back, uniting exquisite grace with utmost

strength all these thrill us with mixed feelings



91

of power and beauty, of awe and terror. Harm-

less were its mission, if it only remained a thing

of beauty and joy I But, ever within reach of the

hand, it presented no small temptation for abuse.

Too often did the blade flash forth from its peace-

ful sheath. The abuse sometimes went so far as

to try the acquired steel on some harmless crea-

ture's neck.

The question that concerns us most is, how-

ever^—Did Bushido justify the promiscuous use

of the weapon? The answer is unequivocally,

no 1 As it laid great stress on its proper use, so

did it denounce and abhor its misuse. A dastard

or a braggart was be %yho brandished his weapon

on undeserved occasions. A self possessed man
^knows the right time to use it, and such times

come but rarely. Let us listen to the late Count

Katsu, who passed through one of the most tur-

bulent times of our history, when assassinations,

suicides, and other sanguinary practices were

the order of the day. Endowed as he onceAvas

with almosi" dictatorial powers, chosen repeat-

edly as an object of assassination, he never tar-

nished his sword with blood. In relating some

of his reminiscences to a friend he says, in a

quaint, plebeian way peculiar to him :
—“ I have

a great dislike for killing people and so I haven't
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killed one single man. I have released those

•whose heads should have been chopped off. A
friend said to me one day, ‘You don't kill enough.

Don't you eat pepper and egg-plants?' Well,

some people' are no better! But you see that

fellow was slain himself. My escape may be due
to my dislike of killing. I had the hilt of my
sword so tightly fastened to the scabbard that it

was hard to draw the blade. I made up my
mind that though they cut me, I will not cut.

Yes, yes 1 some people are truly like fleas and
mosquitoes and they bite—but what does their

biting amount to ? It itches a little, that's all
;

it won't endanger life." These are the words of

one whose Bushido training was tried in the

fiery furnace of adversity and triumph. The
popular apothegm—‘‘To be beaten is to con-

quer,
'

' meaning true conquest consists in not

opposing a riotous foe; and ‘“The best won vic-

tory is that obtained without shedding of blood,

"

and others of similar import—will show that

after all the ultimate ideal of knighthood was
Peace.

It was a great pity that this high ideal was
left exclusively to priests and moralists to preach,

while the samurai went on practicing and extoll-

ing martial traits. In this they went so far as to



tinge the ideals of womanhood with Amazonian
character. Here we may profitably devote a few
paragraphs to the subject of

THE TRAINING AND POSITION OF
WOMAN.

The female half of our species has sometimes
been called the paragon of paradoxes, because
the intuitive working of their mind is beyond
the comprehension of mens "' arithmetical under-
standing.'* The Chinese ideogram denoting "'the
mysterious," " the unknowable," consists of two
parts, one meaning '"young" and the other
"woman," because the physical charms and deli-

cate thoughts of the fair sex are above the coarse
mental calibre of our sex to explain.

In the Bushido ideal of woman, however,
there is little mystery and only a seeming para-
dox. I have said that it \vas Amazonian, but
that is only half the truth. Ideograph ically the
Chinese represent wife by a woman holding a
broom-^ certainly not to brandish it offensively or
defensively against her conjugal ally, neither for

witchcraft, but for the more harmless uses for

which the besom was first invented—the idea in-
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mological derivation of the English wife (weaver)

and daughter (duhitar, milkmaid). Without con-

fining the sphere of woman's activity to

Kirche, Kinder, as the present German Kaiser is

said to do, the^Bushido ideal of womanhood was
pre-eminently domestic. These seeming contradic-

tions—Domesticity and Amazonian traits—are

not inconsistent with the Precepts of Knight-

hood, as we shall see.

Bushido being a teaching primarily intended

for the masculine sex, the virtues it prized in

woman were naturally far from being distinctly

feminine. Winckelmann remarks that the

supreme beauty of Greek art is rather male than

female," and Lecky adds that it was true in the

moral conception of the Greeks as in their art

Bushido similarly praised those women most
‘"who emancipated themselves from the frailty of

their sex and displayed an heroic fortitude

worthy pf the strongest and the Lrayest of

men."* Young girls therefore, were trained to

repress their feelings, to indurate their nerves,

to manipulate weapons, -^especially the long-

handled sword called nagi-^naia, so as to be able

to hold their own against unexpected odds. Yet
* I^cky , History of European Morals. II, p. 383.
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the primary motive for exercises of this martial

character was not for use in the held : it was two-

fold—.personal and domestic. Woman owning no

suzerain of her own, formed her own body-guard.

With her weapon she guarded her personal sanc-

tity with as much zeal as her husband did his

master's. The domestic utility of her warlike

training was in the education of her sons, as we
shall see later.

Fencing and similar exercises, if rarely of

practical use, were a wholesome counterbalance

to the otherwise sedentary habits of women. But

these exercises were not followed only for hygienic

purposes. They could be turned into use in

times of need. Girls, when they reached woman-

hood, were presented with dirks {kai^ken, pocket

poniards), which might be directed to the bosom

of their assailants, or, if advisable, to their own.

The latter was very often the case: and yet

I will not judge them severely. Even the Chris-

tian conscience with its horror of self-immola-

tion, will not be harsh with them, seeing Pelagia

and Domnina,’ two suicides, were canonized for

their purity and
;
piety. ' When a Japanese Vir-

ginia saw ^ her chastity menaced, she did not wait

for her father's dagger. Her own weapon lay al-

w^ays in her bosom. It was a disgrace to her not to



96
:

:

know the proper way in which she had to per-
petrate self-destruction. For example, little as
she was taught in anatomy, she must know the
exact spot to cut in her throat-; she must know
how to tie her lower limbs together with a belt
so that, whatever the agonies of death might be,
her corpse be found in utmost modesty with the
limbs properly composed. Is not a caution like
this worthy of the Christian Perpetua or the
Vestal Cornelia ? I would not put such an abrupt
interrogation, were it not for a misconception,
based on our bathing customs and other trifles,

that chastity is unknown among’ us.*

It would be unfair to give my readers an idea
that masculinity alone was our highest ideal for
woman. Far from it! Accomplishments and the
gentler graces of life were required of them.
Music, dancing and literature were not neglected.
Some of the finest verses in our literature were
expressions of feminine sentiments; in fact,
women played an important role in the history of
Japanese belles lellres. Dancing was taught (I
am speaking of samurai girls and not of geisha)
only to smooth the angularity of their move-
ments. Music was to regale the weary hours of

•«=ra.f “>
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their fathers and husbands; hence it was not for

the technique, the art as such, that music was
learned

;
for the ultimate object was purification

of heart, since it was said that no harmony of
sound is attainable without the player's heart

being in harmony with itself. Here again we see

the same idea prevailing which we notice in the

training of youths that accomplishments were
ever kept subservient to moral worth. Just

enough of music and dancing to add grace and
brightness to life, but never to foster vanity and
extravagance. I sjnnpathize with the Persian

Prince, who, when taken into a ball-room in

London and asked to take part in the merriment,

bluntly remarked that in his country they pro-

vided a particular set of girls to do that kind of
business for them.

The accomplishments of our women were not
acquired for show or social ascendency. They
were a home diversion

; and if they shone in

social parties, it was as the attributes of a host-

ess,—in other words, as a part of the household
contrivance for hospitality. Domesticity guided
their education. It may be said without fear of

contradiction that the accomplishments of the

women of Old Japan, be they martial or pacific

in character, were "mainly intended for the home;

#
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and, however far they might roam, they never

lost sight of the hearth as the center. It was to

maintain its honor and integrity that they slaved,

drudged, and gave up their lives. Night and

day, in tones at once firm and tender, brave and

plaintive, they sang to cheir little nests. As

daughter, woman sacrificed herself for her father,

as wife for her husband, and as mother for her son.

Thus from earliest youth she was taught to deny

herself. Her life was a perpetual self-sacri’fice.

It is sometimes laid to the charge of our sex that

we enslaved the womankind. I have once heard

Socrates called the slave of conscience. If slavery

means simply obedience or surrender of one's

will, there is an honorable slavery in life.

Woman’s surrender of herself to the good of

the home and family, was as willing and honor-

able as the man’s self-surrender to the good of

his lord and country. Self-renunciation, with-

out which no life-enigma can be solved, was the

key-note of Loyalty of man as well as of Domes-

ticity of woman. She was no more slave of man
than was her husband of his liege-lord. My
readers will not accuse me of undue prejudice in

favor of slavish surrender of volition. I accept

in a large measure the view advanced and de-

fended with breadth of learning and profundity
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ing and realization of freedom. The point I

wish to make is that the whole teaching of

Bushido was so thoroughly imbued wdth the

spirit of self-sacrifice, that it was required not

only of woman but of man; Hence, until the

influence of its Precepts is entirely done away
with, our society will not realize the view rashly

expressed by an American exponent of woman^s
rights, who exclaimed, "‘May all the daughters

of Japan rise in revolt against ancient customs!”

Can such a revolt succeed? Will it improve the

female status ? Will the rights they gain by such

a summary process repay the loss of that sweet-

ness of disposition, that gentleness of manner,

which are their present heritage? Was not the

loss of domesticity on the part of Roman matrons

followed by moral corruption too gross to men-
tion? Can the American reformer assure us that

a revolt of our daughters is the true course for

their historical development to take? These are

grave questions. Changes must and will come
without revolts! In the meantime let us see-

whether the status of the fair sex under Bushido

regimen was really so bad as to justify a revolt.

We hear much of the outward respect European

knights paid to “God and the ladies, —the
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blush
;
we are also told by Hallam that the

morality of Chivalry was coarse, that gallantry

implied illicit love. The effect of Chivalry on

the weaker vessel was food for reflection on the

part of philosophers, M. Guizot contending that

Feudalism and Chivalry wrought wholesome in-

fluences, w’hile Mr. Spencer tells us with a great

deal of authority that in a militant society (and-

what is feudal society if not militant I) the posi-

tion of woman is necessarily low, improving only

as society becomes more industrial. Now is M.

Guizot's theory true of Japan, or is Mr. Spen-

cer's.? In reply I might aver that both are right.

The military class in Japan was restricted to the

samurai, comprising nearly 2,000,000 souls.

Above them were the military nobles—the daimio,

and the court nobles—or huge ^ these higher,

sybaritical nobles being fighters only in name.

Below them were masses of the common
people—mechanics, tradesmen, and peasants

—

whose life was devoted to arts of peace. Thus

w'hat Herbert Spencer gives as the characteristics

of a militant type of society may be said to have

been exclusively confined to the samurai class,

while those of the industrial type were applicable

to the classes above and below it. This is well
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illustrated by the position of woman ; for in no

class did she experience less freedom than among
the samurai. Strange to say, the lower the social

class—as, for instance, among small artisans-—

the more equal Avas the position of husband and

wife. Among the higher nobility, too, the dif-

ference in the relations of the sexes was less

marked, chiefly because there were few occasions

Q^ojbring the differences of sex into prominence,

^
^he leisurely nobleman having become literally

v^^eminate. Thus Spencer's dictum w^as fully ex-

V emplified in Old Japan. As to Guizot's, those

Aw'ho read his presentation of a feudal community
^>will remember that he had the higher nobility

o especially under consideration, so that his gener-

alization applies to the daimio and the higL
'\ I shall be guilty of gross injustice to historical

truth if my words give one a very low opinion of

the status of \voman under Bushido. I do not

hesitate to state that she was not treated as man’s

equal ;
but, until we learn to discriminate be-

tween differences and inequalities, there will

always be misunderstandings upon this subject

,
When we think in how few respects men are

equal '^ong themselves, e, g., before law courts

or voting polls, it seems idle to trouble ourselves

with a discussion on the equality of sexes. When

CN)\
:
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the American Declaration of Independence said 1

that all men were created equal, it had no refer-
I

ence to their mental or physical gifts: it simply I

repeated what Ulpian long ago announced, that

before the law all men are equal Legal rights

were in this case the measure of their equality*

Were the law the only scale to measure the

position of woman in a community, it would-be

as easy to tell where she stands as to give her

avoirdupois in pounds . and ounces. But the

question is : Is there a correct standard in com-

paring the relative social position of the sexes?

Is it right, is it enough to compare woman's sta-

tus to man s, as the value of silver is compared

with that of gold, and give the ratio numerically ?

Such a method of calculation excludes from con-

sideration the most important kind of value which

a human being possesses, namely, the intrinsic.

In view of the manifold variety of requisites for

making each sex fullil its earthly mission, the stan-

dard to be adopted in measuring its relative posi-

tion must be of a composite character ; or to borrow

from economic language, it must be a multiple

standard. Bushido had a standard of its own and

it was binomial It tried to guage the value of

woman on the battle-field and by the hearth.

There she counted for very little ;
here for all The
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measurement -as a social-political unit not much,
while as wife and mother she received highest

respect and deepest affection. Why among so

military a nation as the Romans, were their ma-
trons so highly venerated? Was it not because
they were mairona, mothers ? Not as fighters or

law-givers, but as their mothers did men bow
before them. So with us. While fathers and
husbands were absent in field on camp, the govern-

ment of the household was left entirely in the hands
ofmothers and wives. The education of the young,
even their defence, was entrusted to them. The
warlike exercises of women, ofwhich I have spoken,
were primarily to • enable them to intelligently

direct and follow the education of their children.

I have noticed a rather superficial notion pre-

vailing among half-informed foreigners, that be-

cause the common Japanese expression for one's

wife is '"my rustic wife'' and the like, she is de-

spised and held in little esteem When it is told

that such phrases as ''my foolish father," " my
swinish son," "my awkward self," etc., are in

current use^ is not the answer clear enough?
To me it seems that our idea of marital union

goes in some ways further than the so-called

Christian. " Man and woman shall be one flesh."
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go of the idea that husband and wife are two per-

sons^—hence when they disagree, their separate

ri^kis are recognized, and when they agree, they

exhaust their vocabulary in all sorts of silly pet-

names and nonsensical blandishments. It sounds

highly irrational to our ears, when a husband or

wife speaks to a third party of his other half-

better or worse—as being lovely, bright, kind,

and whatnot. Is it good taste to speak of ones

self as ‘^my bright self,'' my lovely disposition,"

and so forth ? We think praising ones own wife

is praising a part of one's own self, and self-

praise is regarded, to say the least, as bad taste

among us,—and I hope, among Christian nations

too I I have diverged at some length because the

polite debasement of ones consort was a usage

most in vogue among the samurai.

The Teutonic races beginning their tribal life

with a superstitious awe of the fair sex (though

this is really wearing off in Germany !>, and the

Axnericans beginning their social life under the

painful consciousness of the numerical insuffici-

ency of women* (who, now increasing, ’Ure, I am

* I refer to those days when girls were imported

England and given in marriage for so many pounds of

toli^coo, etc.
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'afiaid fast losing the prestige their coloniat

mothers enjoyed), the respect man pays to woman
has in Western civilization become the chief

standard of morality. But in the martial ethics

of Bushido, the main water-shed dividing the

good and the bad was sought elsewhere. It was

located along the line of duty which bound man
to his own divine soul and then to other souls in

the five relations* I have mentioned in the early

part of this paper. Of these we have brought to

our readers notice. Loyalty, the relation between

one man as vassal and another as lord. Upon the

rest, I have only dwelt incidentally as occasion

presented itself; because they were not peculiar

to Bushido. Being founded on natural affections,

they could but be common to all mankinds It is

not surprising, however, that the virtues and

teachings unique in the Precepts of Knighthood

did not remain circumscribed to the military class.

This makes us hasten to the consideration of

THE INFLUENCE OF BUSHIDO

on the nation at large.

We have brought into view only a few of the

more prominent peaks which rise above the range

See Page lo.



of kniglitlj virtues, in themselves so much more

elevated than the general level of our national

life. As the sun in its rising first tips the highest

peaks with russet hue, and then gradually casts

its rays on the valley below, so the ethical system

which first enlightened the military order drew

in course of time followers froin amongst the

masses. Democracy raises up a natural prince for

its leader, and aristocracy infuses a princely spirit

among the people. Virtues are no less contagious

than vices. No social class or caste can resist the

diffusive power of moral influence.

Prate as we may of the triumphant march of

Anglo-Saxon liberty, rarely has it received im-

petus from the masses. Was it not rather the

work of the squires and genilemen’t Very truly

does M, Taine say, ‘'These three syllable^'' as

used across the channel, summarize the history

of English society.'' Democracy may make self-

confident retorts to such a statement and fling

back the question—“When Adam delved and Eve
span, where then was the gentleman?" All the

more pity that a gentleman was not present in

Eden ! The first parents missed him sorely and
paid a high price for his absence. Were he there,

riot only w'ould the garden have been more taste-

fully dressed, but they would have learnt without
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. irremediable painful experience that disobedience

to Jehovah was disloyalty and dishonor, treason

and rebellion.

What Japan was she owed to the samurai.

They were not only the flower of the nation but

its root as well. All the gracious gifts of Heaven
flowed‘through them.

In the most chivalrous days of Europe, Knights

formed numerically but a small fraction of the

population, but, as Emerson says,—'"In Eng-

lish Literature half the drama* and all the

novels, from Sir Philip Sidney to Sir Walter Scott,

paint this figure (gentleman)/' Write in place

of Sidney and Scott, Chikamatsu and Bakin, and

5w have in a nutshell the main features of the

literary history of Japan.

The innumerable avenues of popular amuse-

ment and instruction—the theatres, the story-

tellers’ booths, the preacher's dais, the musical

recitations, the novels,—have taken for their

chief theme the stories of the samurai. The
peasants round the open fire in their huts never

tire of repeating the achievements of Yoshitsune

and his faithful retainer Benkei, or of the two

' brave, Soga brothers; the dusky urchins listen

with gaping mouths until the last slick burns oiit

and the fire dies in its embers, still leaving their



hearts aglow with the tale that is tolA The

clerks and the shop boys, after their day's work

is over and the amado (outside shutters) of the

store are closed, gather together to relate the

story of Nobunaga .and Hiddyoshi far into the

night, until slumber overtakes their weary eyes

and transports them from the drudgery of the

counter to the exploits of the field. The very babe

just beginning to toddle is taught to lisp the adven^

tures of Momotaro, the daring conqueror of ogre-*

land. Even girls are so imbued with the love of

knightly deeds and virtues that, like Desdemona,

they would seriously incline to devour with greedy

ear the romance of the samurai.

Samurai grew to be the 3eau ideal of the whole

race. ‘‘As among flowers the cherry is queen,

so among men the samurai is lord," so sang the

populace. Debarred from commercial pursuits,

the military class itself did not aid commerce ;
but

there was no channel of human activity, np

avenue of thought, which did not receive in some

measure an impetus from Bushido. Intellectual

and moral Japan was directly or indirectly the

work of Knighthood.

Mr. Mallock, in his exceedingly suggestive book,

^‘Aristocracy and Evolution," has eloquently told

us that “social evolution, in so far as it is other
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than biological, may be defined as the unintended

result of the intentions of great men ;
'' further that

historical progress is produced by a struggle '"not

among the community generally, to live, but a

struggle amongst a small section of the community
to lead, to direct, to employ, the majority in the

best way/' Whatever may be said about the

soundness of his argument, these statements are

amply verified in the part played by bushi in the

social progress, as far as it went, of our Empire.

How the spirit of Bushido permeated all social

classes is also shown in the development of a

certain order of men, known as oioko-daie, the

natural leaders of democracy. Staunch fellows

were they, every inch of them strong with the

strength of massive manhood. At once the

spokesmen and the guardians of popular rights,

they had each a following of hundreds and thou-

sands of souls who proferred in the same fashion

Ahat samurai did to daimio, the willing service of

*Mimb and life, of body, chattels and earthly

honor." Backed by a vast multitude of rash and
impetuous working men, these bor^ ‘"bosses"

formed a formidable cheek to the rampancy of the

two-sworded order.

In manifold ways has Bushido filtered down
from the social class where it originated, and



acted as leaven among the masses/ furnishing a

moral standard for the whole people. The Pre-

cepts of Knighthood, begun at first as the glory

of the elite, became in time an aspiration and in-

spiration to the nation at large
;
and though the

populace could not attain the moral height of

those loftier souls, yet Yamaio Damashii (the

soul of Japan) ultimately came to express the

of the Island Realm. If Teligion is no

more than Morality touched by emotion, as

Matthew Arnold defines it, few ethical systems

are better entitled to the rank of religion than

Bushido. Motoori has put the mute utterance

of the nation into words when he sings :

—

Isles of blest Japan

!

Should your Yamato spirit

Strangers seek to scan.

Say—scenting mom’s sun-lit air.

Blows the cherry wild and fair I

Yes, the sakurd^ has for ages been the favorite

of our people and the emblem of our character.

Mark particularly the terms of definition which

the poet uses, the words the wild cherry flower

scenting the morning sun.

The Yamato spirit is not a tame, tender plant,

but a wild—in the sense of natural—growth; it

Cerams ^setidi^^cerasus, Lindley.
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is indigenotis to the soil : its accidental qualities

it may share with the flowers of other lands, but

in its essence it remains the original, spontaneous

outgrowth of our clime. But its nativity is not

its sole claim to our affection. The refinement

and grace of its beauty appeal to our aesthetic

sense as no other flower can. We cannot share

the admiration of the Europeans for their roses,

which lack the simplicity of our flower. Then,

too, the thorns that are hidden beneath the sweet-

ness of the rose, the tenacity with which she

clings to life, as though loath or afraid to die

rather than drop untimely, preferring to rot on
her stem

; her showy colors and heavy odors—ail

these are traits so unlike our flower, which car-

ries no dagger or poison under its beauty, which

is ever ready to depart life at the call of nature,

whose colors are never gorgeous, and whose light

fragrance never palls. Beauty of color and of

form is limited in its showing : it is a fixed qual-

ity of existence, whereas fragrance is volatile,

ethereal as the breathing of life. So in all relig-

ious ceremonies frankincense and myrrh play a

prominent part. There is something spirituelle in

redolence. When the delicious perfume of the

sakura quickens the morning air, as the sun in

its course rises to illumine first the isles of the
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Far East, few sensations are more serenely ex-

hilarating than to inhale, as it were, the very

breath of beauteous day.

When the Greater himself is pictured as making
new resolutions in his heart upon smelling a sweet

savor (Gen. VIII, 21), is it any wonder that the

sweet-smelling season of the cherry blossom

should call forth the whole nation from their little

habitations ? Blame them not if for a time their

limbs forget their toil and moil and their hearts

their pangs and sorrows. Their brief pleasure

ended, they return to their daily tasks with new
strength and new resolutions. Thus in ways more
than one is the sakura the flower of the nation.

Is, then, this flower, so sweet and evanescent,

blown whithersoever the wind listeth, and, shed-

ding a puff of perfume, ready to vanish forever,

is this flower the type of the Yamato spirit ? Is

the soul of Japan so frailly mortal?

IS BUSHIDO STILL

Or has Western civilization, in its march through

the land," already wiped out every trace of its

ancient discipline ?

It were a sad thing if a nation's soul could die

so fast. That were a poor soul that could sue-
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aggregate of psychological elements which con-

stitute a national character is as tenacious as the

irreducible elements of species, of the fins of

fish, of the beak of the bird, of the tooth of the

carnivorous animal/' In his recent book, full

of shallow asseverations and brilliant generaliza-

tions, M. LeBon* says, /'The discoveries due to

the intelligence are the common patrimony of

humanity; qualities or defects of character con-

stitute the exclusive patrimony of each people:

they are the firm rock which the waters must

wash day by day for centuries, before they can

wear away even its external asperities. " These

are strong words and would be highly worth pon-

dering over, provided there were qualities and

defects 'of character which consiiiuie ihe exclusive

falrwiony of each people. Scheinatizing theories of

this sort had been advanced long before LeBon be-

gan to write his book, and they were exploded long

ago by Theodor Waitz and Hugh Murray. In

studying the various virtues instilled by Bushido,

,we have drawn upon European sources for com-

parison and illustrations, and we have seen that

no one. quality of character was its exclusive pat-

rimony. It is true the aggregate of moral quali-

The Psychology of Peoples, p, 33,
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ties presents a quite nnique aspect. It is this

aggregate which Emerson names •a ‘'compound

result into which every great force enters as an

ingredient'^ But, instead of making it, as LeBon

does, an exclusive patrimony of a race or people,

the Concord philosopher calls it “an element

which unites the most forcible persons of every

country; makes them intelligible and agreeable

to each other
;
and is somewhat so precise that it

is at once felt if an individual lack the Masonic

sign."

The character which Bushido stamped on our

nation and on the samurai in particular, cannot

be said to form “ an irreducible element of spe-

cies," but nevertheless as to the vitality which it

retains there is no doubt Were Bushido a mere

physical force, the momentum it has gained in

the last seven hundred years Could not stop so

abruptly. Were it transmitted only by heredity,

its influence must be immensely widespread.

Just think, as M, Cheysson, a French economist,

has calculated, that supposing there be three

generations in a century, “each of us would

have in his veins the blood of at least twenty

millions of the people living in the year loco A.

D." The merest peasant that grubs the soil,

bowed by the weiglit- of- centuries," has in his

P



veins the blood of ages, and is thus a brother to us

as much as
*

* to the ox/^

An unconscious and irresistible power, Bushido

has been moving the nation and individuals. It

was an honest confession of the race when Yo-

shida Sh6in, one of the most brilliant pioneers of

Modern Japan, wrote on the eve of his execution

the following stanza

:

Full well I knew this course must end in death :

It was Yamato spirit urged me on

To dare whatever betide.

linformulated, Bushido was and still is the ani-

mating spirit, the motor force of our country.

Mr. Ransome says that there are three distinct

Japans in existence side by side to-day,—the old,

which has not wholly died out
;
the new, hardly

yet born except in spirit; and the transition,

passing now through its most critical throes.''

While this is very true in most respects, . and

particularly as regards tangible and concrete insti-

tutions, the statement, as applied to fundamental

ethical notions, requires some modification
;

for

Bushido, the maker and product of Old Japan, is

,
still the guiding principle of the transition and will

' prove the formative force of the new era.

The great statesmen who steered the ship of

our state through the hurricane of the Pvestoration
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and the whirlpool of national rejuvenation, were

men who knew no other moral teaching than the

Precepts of Knighthood. Some writers* have

lately tried to prove that the Christian missiona-

ries contributed an appreciable quota to the mak-

ing of New Japan. I would fain render honor to

whom honor is due : but this honor can hardly be

accorded to the good missonaries. More fitting

it will be to their profession to stick to the

scriptural injunction of preferring one another in

honor, than to advance a claim in which they

have no proofs to back them. For myself, I be-

lieve that Christian missionaries are doing great

things for Japan—in the domain of education, and

especially of moral education only, the mysteri-

ous though not the less certain working of the

Spirit is still hidden in divine secrecy. Whatever

they do is still of an indirect effect. No,

as yet Christian missions have effected but little

visible in moulding the character of New Japan.

No, it tvas Bushido, pure and simple, that urged

us on for weal or woe. Open the biographies of

the makers of Modern Japan—of Sakuma, of

* Speer : Missions and Politics in Asia, lecture IV, pp.
189-192.

* Dennis : Christian Missions and Social Progress, Vol. I,

p. 52, Vol. II, 70, etc.



Saigo, of Okubo, of Kido, not to mention the

reminiscences of living men such as Ito, Okuma,

Itagaki, etc. :—and you will jfind that it was under

the impetus of samuraihood that they thought and

wrought

The transformation of Japan is a fact patent to

the whole world* In a work of such magnitude

various motives naturally entered
;
but if one were

to name the principal, one would not hesitate to

name Bushido. When we opened the whole

country to foreign trade, when we introduced the

latest improvements in every department of life,

when we began to study Western politics and

sciences, our guiding motive was not the develop-

ment of our physical resources and the increase

of wealth
;
much less was it a blind imitation of

Western customs. The sense of honor which

cannot bear being looked down upon as an in-

ferior power,—that was the strongest of motives.

Pecuniary or industrial considerations were a-

wakened later in the process of transformation.

The influence of Bushido is still so palpable

that he who runs may read. A glimpse into

Japanese life will make it manifest. Read Hearn,

the most, eloquent and truthful interpreter of the

Japanese mind, and you see the working of that

mind to be an example of the working of Bushido.



The universal politeness of the people, which is

the legacy of knightly ways, is too well known to

be repeated anew. The physical endurance, for-

titude and bravery that '‘the little Jap' ^
possesses,

\vere sujEciently proved in the Chino-Japanese

war.* '*Is there any nation more loyal and

patriotic ?" is a question asked by many
; and for

the proud answer, "There is not," we must

thank the Precepts of Knighthood.

On the other hand, it is fair to recognize that

for the very faults and defects of our character,

Bushido is largely responsible. Our lack of ab-

struse philosophy—while some of our young men
have already gained international reputation in

scientific researches, not one has achieved any-

thing in philosophical Imes—is traceable to the

neglect of metaphysical training under BusMTo's

regimen of education. Our sense of honor is

responsible for our exaggerated sensitiveness and

touchiness; and if there is the conceit in us with

which some foreigners charge us, that, too, is a

pathological outcome of honor.

Have you seen in your tour of Japan many a

young man with unkempt hair, dressed in shab-

* Amongf other works on the subject, read Eastlake and
Yamada on Heroic Japan,’* and Diosy on The New
Far East.’*



biest garb, carrying in his hand a large cane or a

book, stalking about the streets with an air of

utter indifference to mundane things? He is the

shosei (student), to whom the earth is too small

and the Heavens are not high enough. He has

his own theories of the universe and of life. He
dwells in castles of air and feeds on ethereal words
of wisdom In his eyes beam the fire of ambi-
tion : his mind is athirst for knowledge. Penury
is only a stimulus to drive him onward

; worldly

goods are in his sight shackles to his character.

He is the repository of Loyalty and Patriotism.

He is the self-imposed guardian of national honor.

With all his virtues and his faults, he is the last

fragment of Bushido,

Deep-rooted and powerful as is still the effect

of Bushido, I have said that it is an unconscious

and mute influence. The heart of the people re-

sponds, without knowing a reason why, to any
appeal made to what it has inherited, and hence
the same moral idea expressed in a newly

translated term and in an old Bushido term, has

vastly different degree of efficacy. A backsliding

Christian, whom no pastoral persuasion could help

from downward tendency, was reverted from his

course by an appeal made to his loyalty, the

fidelity he once swore to his Master. The word
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** Loyalty '' revived all the noble sentiments that

were permitted to grow lukewarm. A band of

unruly youths engaged in a long continued ''stu-

dents' strike in a college, on account of their

dissatisfaction with a certain teacher, disbanded'

at two simple questions put by the Director.

—

" Is your professor a blameless character ? If so,

you ought to respect him and keep him in the

school. Is he weak ? If so, it is not manly to

push a falling man/' The scientific incapacity of

the professor, which was the beginning of the

trouble, dwindled into insignificance in compari-

son with the moral issues hinted at. By arousing

the sentiments nurtured by Bushido, moral renova-

tion of great magnitude can be accomplished.

One cause of the failure of mission work is that

most of the missionaries are entirely ignor^t of

our history—" What do we care for heathen re-

cords?" some say-—and consequently estrange

their religion from the habits of thought we and

our forefathers have been accustomed to for cen-

turies past Mocking a nation's history I—as
though the career of any people—even of the

lowest African savages possessing no record—were

not a page in the general history of mankind,

written by the hand of God Himself. The very

lost races are a palimpsest to be deciphered by
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a seeing eye. To a philosophic and pious mind

the races themselves are marks of Divine chiro-

graphy clearly traced in black and white as on

their skin; and if this simile holds good, the yellow

race forms a precious page inscribed in hierogly-

phics of gold I Ignoring the past career of a

people, missionaries claim that Christianity is a new
religion, whereas, to my mind, it is an ''old, old

story,' ^ which, if presented in intelligible words,—

that is to say, if expressed in the vocabulary

familiar in the moral development of a people

—

will find easy lodgment in their hearts, irrespect-

ive of race or nationality. Christianity in its

American or English form—with more of Anglo-

Saxon freaks and fancies than grace and purity

of its founder—is a poor scion to graft on Bushido

stock, * Should the propagator of the new faith

uproot the entire stock, root and branches, and

plant the seeds of tbc Gospel on the ravaged soil?

Such a heroic process may be possible—in Hawaii,

where, it is alleged/ the church militant had com-

plete success in amassing spoils of wealth itself,

and in annihilating the aboriginal race : such a

process is most decidedly impossible in Japan

—

nay, it is a process which'^“Jesus himself would

never have adopted in founding his kingdom on

.earth.
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But, wHatever may be llie error committed by
individuals, there is little doubt that the funda-

mental principle of the religion they profess is a

power which we must fake into account in

reckoning

THE FUTURE OF BUSHIDO,

whose days seem to be already numbered. Omi-
nous signs are in the air, that betoken its future.

Not only signs, but redoubtable forces are at work
to threaten it

Few historical comparisons can be more judi-

ciously made than between the Chivalry of Europe
and the Bushido of Japan, and, if history repeats

itself, it certainly will do with the fate of the latter

what it did with that of the former. The particu-

lar and local causes for the decay of Chivalry

which St. Palaye gives, have, of course, little ap-
plication to Japanese conditions; but the larger

and more general causes that helped to undermine
Knighthood and Chivalry in and after the Middle
Ages are as surely working for the decline of Bu-
shido.

One remarkable difference between the experi-
ence of Europe and of Japan is, that whereas in

ECirope when Chivalry was weaned from Feudal-
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ism and was adopted by the Church, it obtained

a fresh lease of life, in Japan no religion was
large enough to nourish it; hence, when the mo-
ther institution, Feudalism, was gone, Bushido,

left an orphan, had to shift for itself The pres-

ent elaborate military organization might take it

under its patronage, but we know that modern
warfare can afford little room for its continuous
growth. Shintoism, which fostered it in its in-

fancy, is itself superannuated. The hoary sages

of ancient China are being supplanted by the in-

tellectual parvenu of the type of Bentham nad
Mill. Moral theories of a comfortable kind, flat-

tering to the Chauvinistic tendencies of the time,

and therefore thought well-adapted to the need
of this day, have been invented and propounded

;

but as yet we hear only their shrill voices echoing
through the columns of yellow journalism.

Principalities and powers are arrayed against

the Precepts of Knighthood. Already, as Veblen
says, the decay of the eeremonial code—or, as

it is otherwise called, the vulgarization of life—

among the industrial classes proper, has become
one of the chief enormities of latter-day civiliza-

tion in the eyes of all persons of delicate sensi-

bilities. The irresistible tide of triumphant de-

mocracy, which can tolerate no form or shape
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of trust—^and Bushido was a trust organized by
those who monopolized reserve capital of intel-

lect and culture, fixing the grades and value of

moral qualities—is alone powerful enough to en-

gulf the remnant of Bushido. The present socie-

tary forces are antagonistic to petty class spirit,

and Chivalry is, as Freeman severely criticizes, a
class spirit. Modern society, if it pretends to any
unity, cannot admit ""purely personal obliga-

tions devised in the interests of an exclusive

class. * Add to this the progress of popular in-

struction, of industrial arts and habits, of wealth
and city-life,—then we can easily see that neither

the keenest cuts of samurai's sword nor the sharpest

shafts shot from Bushido's boldest bows can aught
avail. The state built upon the rock of Honor
and fortified by the same-—shall we call it the

EhrensiaaiP—is fast falling into the hands of
quibbling lawyers and gibbering politicians arm-
ed with logic-chopping engines of war.

Alas for knightly virtues I alas for samurai
pride ! Morality ushered into the world with the
sound of bugles and drums, is destined to fade
away as ""the captains and the kings depart."

If history can teach us anything, the state

* Norman Concjuest, Vol. V., p. 482.



125

built on martial virtues—^be it a city like Sparta

or an Empire like Rome—can never make on

earth a ''continuing city, Universal and natural

as is the fighting instinct in man, fruitful as it

has proved to be of noble sentiments and manly

virtues, it does not comprehend the whole man.

Beneath the instinct to fight there lurks a diviner

instinct to love. We have seen that Shintoism,

Mencius and Wan Yang Ming, have all clearly

taught it
;

but Bushido .and all other militant

types of ethics, engrossed, doubtless, with ques-

tions of immediate practical need, too often for-

got to duly emphasize this fact. Life has grown

larger in these latter times. Callings nobler and

broader than a warrior's claim our attention to-

day, Though war clouds hang heavy upon our

horizon, we will believe that the wings of the

angel of peace can disperse them. The history

'•of the world confirms the prophecy that "the

; meek shall inherit the- earth." A nation that

sells its birthright of peace, and backslides from

the front rank of Industrialism into the file of

‘Filibusterism, makes a poor bargain indeed I

When the conditions of society are so changed

that they have become not only adverse but hos-

tile to Bushido, it is time for it to prepare for an

honorable buiial. It is Just as difficult to point
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out when chivalry dies, as to determine the exact

time of its inception. Dr. Miller says that

Chivalry was formally abolished in the year 1 559,

w'hen Henry II of France was slain in a tourna-

ment With us, the edict formally abolishing

Feudalism in 1870 was the signal to toll the knell

of Bushido. The edict, issued five years later,

prohibiting the wearing of swords, rang out the

old, - the unbought grace of life, the cheap de-

fence of nations, the nurse of manly sentiment

and heroic enterprise,'^ it rang in the new age of

“ sophisters, economists, aud calculators."

It has been said that Japan won her late war

with China by means of Murata guns and Krupp

cannon
;

it has been said the victory was the work

of a modern school system ; but these are less than

half truths. Does ever a piano, be it of the

choicest workmanship of Erhard or Stanley burst

forth into the Rhapsodies of Liszt or the Sonatas

of Beethoven, without a master's hand? Or, if

guns win battles, why did not Louis Napoleon

beat the Prussians with his Miirailleuse, or the

Spaniards with their Mausers the Filipinos, whose

arms were no better than the old-fashioned Re-

mingtons ? Needless to repeat what has grown a

trite saying that it is the spirit that quickeneth,

without which the best of implements profiteth but
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little. The most improved guns and cannon do
not shoot of their own accord

; the most modern
educational system does not make a coward a
hero. No ! What won the battles on the Yalu,
in Corea and Manchuria, was the ghosts of our
fathers, guiding our hands and beating in our
hearts. They are not dead, those ghosts, the

spirits of our warlike ancestors. To those who
have eyes to see, they are clearly visible. Scratch

a Japanese of the most advanced ideas, and he
will show a samurai. If you would plant a new
seed in his heart, stir deep the sediment which has
accumulated there for ages,—or else, new phraseo-
logy reaches no deeper than his arithmetical under-
standing.

It has been predicted—jand predictions have
been corroborated by the events of the last half

century—that the moral system of Feudal Japan,
like its castles and its armories, wdll crumble into

dust, and new ethics rise phcenix-like to lead New
Japan in her path of progress. Desirable and
probable as the fulfillment of such a prophecy is,

we must not forget that a phoenix rises only from
its own ashes, and that it is not a bird of passage,

neither does it fly on pinions borrowed from other
birds. “ The Kingdom of God is within you.’*

It does not come rolling down the mountains.
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however lofty ; it does not come sailing across the

seas, however broad The seeds of the Kingdom,

as vouched for and apprehended by the Japanese

mind, blossomed in Bushido. Now its days are

closing—sad to say, before its full fruition—and

we tarn in every direction for other sources of

sweetness and light, of strength and comfort, but

among them there is as yet nothing found to take

its place. The profit and loss philosophy of Utili-

tarians and Materialists finds favor among logic-

choppers with half a soul. The only other ethical

system which is powerful enough to cope with

Utilitarianism and Materialism is Christianity;

but as yet it has not divested itself of foreign ac-

coutrements.

Christianity and Materialism (including Utili-

tarianism)—or will the future reduce them to still

more archaic forms of Hebraism and Hellenism ?

—will divide the world between them. Lesser

systems of morals will ally themselves to either side

for their preservation. On which side will Bushi-

do enlist? Having no set dogma or formula to

defend, it can afford to disappear as an entity

;

like the cherry blossom, it is willing to die at the

first gust of the morning breeze. But a total ex-

tinction will never be its lot Who can say that

stoicism is dead ? It is dead as . a system
;
but it



is alive as a virtae : its energy and vitality are still

felt through many channels of life—in the philo-

sophy of Western nations, in the jurisprudence of

all the civilized world Nay, wherever man strug-

gles to raise himself above himself, wherever his

spirit masters his flesh by his own exertions, there

we see the immortal discipline of Zeno at work,

Bushido as an independent code of ethics may
vanish, but its power will not perish from the

earth
;

its schools of martial prowess or civic honor

may be demolished, but its light and its glory

will long survive their ruins. Like it§ symbolic

flower, after it is blown to the four winds, it will

still bless mankind wdth the perfume with which it

will enrich life. Ages after, when its custom aries

will have been buried and its very name forgotten,

its odors will come floating in the air as from

a far-off unseen hill, '^the wayside gaze be-

yond f—then in the beautiful language of the

Quaker poet,

The traveler owns the grateful sense

Of sweetness near, he knows not whence.

And, pausing, takes with forehead bare

The benediction of the air,’*



YON INAZO NITOBE.
Atis dem Englisclien ins Deutsclie iibersetzt

von Eilla ICaufmann,

Frds Sen, Porto 6 Sen,

Ein Europaer wird die Japaner nie richtig versteben

tind dies wird merdwiirdiger Weise desto mehr der Fall sein,

jelangerer in Japan lebt,’* bort man oft atis dem Munde
gerade derjenigen Europaer. die sich Jahrzebnte lang in

Japan anfgelialten baben nnd als Eenricr von diesem Land
nnd Volk gelten. Diese sonderbare Tbatsacbe kommt woH
banptsachlicb davon her, dass die Ureigentumlicbkeit des

japanischen Volkscbarakters dem Verstandniss der Europaer
nnerscHossen bleibt. Inazo ISfitobe bebandelt in seinem
’“ Busliido”' die Moral des japanischen Rittertums (BxisM

Oder SamTirai d. i. der japanische Ritter), unterzicnt das
geistige nnd sittliche Innenleben der Japaner einer philoso-

phischen Analyse und bringt die wesentlichen Elemente des-

selben zn einer interessenten Darstellung. Es wird nnter der
zahlreicben Japan-Litteratnr kanm ein zweites Buck geben,

das so geeignet ware, das Unbegreifliche nnd Problema-
tiscbe des Japanertnms den Fremden erklitrlicb zn machen.
An die Losnng dieser schwierigen Anfgabe kann sich aber
nur ein Japaner wagen, der seine eigene Nation gnt kennt
nnd objectiv zn benrteilen vermag nnd gleichzeitig • eine

enropaische Bildnng in reichlichen Masse besitzt, nm ^Ost
nnd West ’^ ricbtig vergleichen zn konnen. Der Verfasser

vereinigt gliicklicb die beiden Eigenschaften in sich. Er
ist bei aller Anhanglichkeit nnd Liebe zn seinem Vater-'
lande dnrchans frei von jeglicher nativistischen Voreinge-
nommenheit. Sein lebendig nnd geistvoll geschriebenes

Buch zengt ancli von einer stannenswerten Belesenheit in

der enropaischen Litteratnr nnd Wissenschaft wie von
einem feinen Verstandniss fur das enropaische Leben
uberhanpt. Was dasselbe noch wertvoller nnd interessanter

macht, ist nSimlich, dass darin sich eine eigenartige

Personlichkeit ansspricht, die man wohl knrz als

christlich-europaisch amalgamierten Bnshi charakterisieren

konnte. So ist das kleine Werk mit Recht zn den besten,

die von Japan nnd den japanischen Dingen handelm,
zuznrcchnen. Es ist in englischer Sprache erst in



Fliiladelpbia erschienen tand spater in Tolcyo nocbmals
heransgegeben worden. Hier sollen innerhalb kaum seeks
Monaten iiber loooo Exemplare Abnahme gefanden baben
Numnehr bat eine deutsebe Dame, Franlein Ella Kaufmann
“ Bushido ” ins Deutsche iibertragen. Die tjbersetzung ist

5?* grosser Gewandtbeit das engliscbe
Original treu wieder.

Der Inhalt des Werkes :

Bushido als ethisches System.

Quellen von Bushido,

Gerechtigkeit,

Mut, der Geiste des Wagens und des Ertragens.

WohlwoUen, das Mitftihlen des Elends.

. ,:,H6fliGhkeit..,

Wahrheit Oder Wahrhaftigkeit.

'Ehre.'";''.'
,

.

Die Pflicht der Treue.

Die Erziehnaug der Samurai.

Selbstbeherrschung.

Die Einrichtungen des Selbstmords und der Raclie*
Das Schv'ert, die Seele des Samurai,
Die Erziehung und Stellung der Frau.
Der Einfluss des Bushidos.

Debt Bushido noch ?

Die Zukunft von Bushido,





THE VARIOUS REVIEWS OF THE
FOREIGN JOURNALS AND

NEWSPAPERS FOR
BUSHIDO

(The Soul of Japan).

CHIVALRY OP THE JAPANESE.

Doctor or Professor Triazo Nitobe bas indited an essay, a

little more than a litindred pages long, which must be studied

as well as read; and since it is as fascinating as it is irn-

•portant, that is no hardship. The English which the pro-

fessor writes is so singularly pure, easy and effective that no

one would imagine it to be the work of a foreigner--and of

•a foreigner so very foreign as a Japanese. But that is little

;

the author seems to be the rnaster of all the knowledge

proper to a learned man of the West, as well as of that

Oriental lore of which Westerners know not much. Hi?

theme is chivalry, or the knighthood of Japan ;
specifically,

of the warrior class, the samurai, who numbered 2,000,000

knights, and who gave its tone to thewhole country. They

are the main subject of Japanese literature ;
t-hey were the.

inspiration of the character and policy of the nation. There

is much in the essay which reminds us of our own chivalric

period—I mean that of Europe in the Middle Ages ;
there is

also not a little that recalls the ideas and practices of the

American Indian in his primitive, unimproved, heroic state,

'ihe virtue ot stoicism, for example, leads one to surmise that

our Indians may indeed have crossed over from Japanese soil

in some early age of Bushido, bringing the tradition of it

with them. The chapter on hara-kiri will probably hav«?

most interest for casual readers ; while the view given oi

women is a new one to those of us who have regarded

, ^ i..!' j,,, , ;
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Japanese women as mere Taricties of the Geislia type. There

IS an eloquent description of the Japanese sword : « Perfect

as a work of art, setting at definance its Toledo and Bamas-

ens riyals, there was more than art could impart. Its cold

Wade, collecting on its surface the moment it was drawn the

vapors of the atmosphei*e ; its immaculate texture, flashing

light of liluish hue ;
its matchless edge, upon which histones

and possibilities hang; the curve of its back, uniting exquisite

grace with utmost strength ; all these thrill us with mixed

feelings of power and beauty, awe and terror,” Or take the

passage about the wild cherry blossom, Sakura, the national

flower ofJapan, ‘*It is indigenous to the soil ; in its essence

it remains the original, spontaneous outgrowth of our clime.

The refinement of its grace and beauty appeal to our aesthe-

tic sense as no other flower can/* Unlike the rose, it carries

no dagger or poison under its beauty, which is ever ready to

depart life at the call of nature, whose colors are never

gorgeous, and whose light fragrance never palls. Beauty of

color and form is limited in its showing— it is a fixed quality

to existence—whereas fragrance is volatile, ethereal as the

breathing of life. When the delicious perfume of the sakura

quickens the morning air, as the sun in its course rises to

illume first the isles of the Far East, few sensations are more

serenely exhilarating than to inhale, as it were, the very

breath of beauteous day. Is it any wonder that the sweet-

smelling season of the cheiiry blossom should call forth the

whole nation from their little habitations ? Their brief pl^-

sure ended, they return to their daily tasks with new strength

and resolutions. Thus in ways more than one is the Sakura

the flower of the nation.”

It is foolish to pretend to review an essay of this depth and

scope in a paragraph. The professor shows not only learn-

ing, hut insight, judgment, magnanimity ;
his arguments are

cogently reasoned ; he touches his subject with satire here

and there; he is always patriotic, but never bigoted or

narrow. He gives us a better knowledge of the spirit of his

nation than any foreign oliservers have done, not excepting

even Lafeadio Hearn, to whom Professor Nitobe pays several

compliments. You may read the book through in a couple

of hours, but you may return to it profitably for years.

JULIAN HAWTHORNE.



THE HERALD,

Date 2, April, 1900,

Boston^ Mass.

BUSHIDO,
“ What in the world does bnshido mean ? Is it Greek,

Sanscrit, Choctaw or Kalmuck Tartar ?” Such will be the
first inevitable exclamation on stumbling against the word
and bipping headlong over it. But all this is only one of
the inevitable results of imperialism ” in forcing every
native-born Yankee to enlarge his vocabulary through taldng
in no end of outlandish words. *

WTiat, for example, did the British know about the signifi-

cation of currie, and nirvana, and chow-chow and metempsy-
chosis, and sahibs, and the astral body, before they conquer-
ed India? Just so with the linguistic kte that is looming
portent over every American schoolboy since Uncle Sam
took possession of the Philippines. Plow long before each
little urchin will be found turning up his nose at any and
every Century or Punk & Wagnall’s Dictionary that fails to
define for him what bushido means ! Not that bushido is a
Philippine word. No, it is Japanese. But, all tlae same, it

is entirely owing to Commodore Perry and his opening the
can of that hitherto hermetically sealed nation that all the
rest of us to-day have to scrape acquaintance with the
etymological and glottological contents of the can.

Well, a certain Japanese, Inazo Nitobeby name, resident
in Malvern, Pa., has just written in English a small book,
entitled simply « Bushido,” which is so packed with thought,
so attractive in style, and so rich in comparative illustrations

of oriental and occidental ways of looking at things, that a
year hence anybody who does not know what bushido
means will be ordered by the schoolma’am to put on the
fool’s cap and stand up as dunce in the corner,

Bushido means nothing less than one of those great
systems of national education which—like the Jewish, the «
Persian, the Spartan, the Mahometan—^have shaped the fate

of nations as literally as the sinewy forger, with hammer and



anvil, shapes the bar of \vhite4iot, malleable iron he is

beating into form that shall express, and when cold retain,

his will. We ourselves are all familiar with the word
“ chivalry," %hich played such an educational role in me-
diaeval history, and which, etymologically, stood for “horse-

manship." Foot soldiers, in those days, counted for nothing,

and a man who did not bestride a steed could urge no claim

to be considered either, a gentleman, a scholar, or a lover

capable of high-flown amatory raptures. Well, bushido is

the Japanese feudal equivalent of chivalry. JJterally, it may
be translated “military knights ways," or “precepts of

knighthood.’* It embodied the maxims and spirit of the

educational training brought to bear on the samurai, or

warrior class Of the nation, the class that throughout Japan’s
feudal age, which ended only fifty years ago, set the standard

Jo the whole people in manners, ideals of character, mental
dnd moral codes of obligation.

A great deal of what is called education—school education

too often—aborts in results too vague and aimless for any
one to lay his finger on. No one could say anything like

this of the old Spartan education, which, at least, developed

a distinct breed of men. So of the old Jewish. So, emphati-^

cally, of bushido, as described and analyzed by Mr, Nitobe*

Buddhism furnished it with an ideal of calm trust in fate, a

quiet submission to the inevitable, a disdain of life and sense

of the friendliness of death. Shintoism imparted the feeling

of boundless loyalty to the Mikado and to the feudal lord,

and developed the national consciousness of the individual.

Country was more than land and soil. It was the sacred

abode of the gods and of the spirits of the forefathers, while

the person of the sovereign was the bodily representative of

heaven on earth. Confucianism added the element of calm
and sage deliberation of mind and of the conservative spirit

needful tor an aristocratic ruling class. But, in the study of

these three great systems, everything was subordinated to

the formation of a pow’erful, practical type of character.
^

A
typical samurai was wont to stigmatize a mere delving

inouser of a student as a “ book smelling sot,” and very

rightly, for over-addiction to purblind study of books, apart

tiom life, may prove as narcoticing and mind-dulling a vice

as whiskey-tippling.

To be a re.il samurai meant, then, to be a thousandfold
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more than a rougli-ancl-ready swordsman,. True, if he
could not strike olT a head at one clip, he was a disgrace to
his profession. But he must keep on his shoulders a head of
his own, with something in it. Along with valor, he must
be inspired with a sense of rectitude .and benevolence, with a

P self-control not to be sw’'ept away by any mere spirit of
j bravado, with a finish and perfection of polite demeanor, and

’i

with a taste for the refining influence of the arts of poetry
ll

and music. Not that all samurai lived up to these maxims,
'I

. any more than all Christians to the precepts of the“ Sermon
ji on the Mount.’ There Were plenty of rujSians among the
I samurai, but so vitally infused with these ideals were they as
j;

a class as to constitute a highly distinguished strain of men,

j

capable of rare exaltation of heroism and self-sacrifice.

Were one consulted by a friend or neighbor—too immers-
i ed in business to find time for much, reading—as to what
;

"Would be the easiest and quickest way of getting at a vivid
conception of feudal Japan and the inheritance it has be-

;
queathed to the Japan of today#: a sensible answer would be
this; “First read the story of * The Forty-Seven Ronins,’
and then follow it up with the reading of this little book of

' Mr. Nitobe, entitled < Bushido.”’ The story of the “ Forty-
; Seven Ronins*’ will be found in translation in any public
j

i library, and no man or woman craving a strong sensation
^ ; can afford to miss it. Were ever before loyalty, self-oblivion,
•

;
unflinching devotion to revenge as sacred duty, calm diernity
of bearing in final suicide, carried to such heights? '’The
efiect is oveqaowering. Here, indeed, is the Iliad of the
Japanese feudal spirit. What motives could fashion and
nerve men and women as avengers, not revengers, of their

;
lord, to such superhuman deeds? To find this out read

^ “ Bushido,” which describes the system of national education
that furnished the meat on which these Ronins were fed.
The book, indeed, describes a great many other results of
this system of education^ which will stimulate thought. Its
author is a man of wide cultivation and thorough appreci-
ation of western Christian civilization, while still retaining a
warm and loyal feeling for the many admirable virtues to
which Bushido has trained his own people.
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THE CHRISTI/IN RECISTER,
Boston^ Mass^

Date July, 19, 1900.

Bushido, the Souu of Japan. An Exposition of Japa-
nese Thought, By Inazo Kito'b^, A.M., Ph.D., author- of

Landed Fraperty in Japan^^iz, Philadelphia: The Leeds
& Biddle Company.—This little book is not what one would
expect from its subtitle,—^an account of the philosophical

systems of Japan. “ Bushido’* is a word that means chival-

ry/*—or, more literally, “ military-knight-ways,” “ Precepts
of Knighthood” would be a free but excellent translation of
the term, Mr. Nitob6 writes with full knowledge of his

subject, and with great ability and intelligence. Ills ac-

quaintance with the best English thought is so full that he is

able at every stage to illustrate his subject at every turn by
references that are extremely apt. Some of the above titles

have a commonplace appearance. We seem to have heard
of politeness and loyalty before now. But the Japanese
knightly casuist worked out the corresponding conceptions
with the utmost delicacy and refinement. On the one hand,
they were spiritualized ; on the other, materialized and
degraded. One desiring to hear a Japanese gentleman talk-

ing of what he understands could not do betti than to read
what Mr. Kitobe has written.

THE LITER/JRY WORLD,
BosiCn, Mass,

Dale May, i, 1900.

THE SOUL OP JAPAW.
This dain.fy little book contains, as the title-page sets forth.
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"an exposition of Japanese thonglit.” On the cover f3
stamped a spray of cherry-blossoms iianging just tinder the
conventional clouds (represented by three bars of gold), and
below this is the rising red sun half way out of the clouds
(represented by three goHen bars). The artistic stamping
and colonng represent a design at once simple in form and
cosmic m suggestion—a fitting type of Bushido, or the
chivalry of Japan. j-

Suppose a Hebrew of the first century just on the thres-
hold of Christianity, or a true old Roman just entering the
mechasval world, or a knight with feudalism in perspective
and the modern world in prospective, sitting down with pen
and inj< to tell each of the old world that had waned and
was passing away, then you would have a work akin to that
in our hands. Bushido was the system under which, for a
thousand yearn, was nourished that wonderful, unique pro.
duct of conditions in Japan—^the Japanese knight-gentleman.
No other country in Asia has a personage or a character like
him, and the fact that he has been not one but many is the
explanation, supreme above all others, of Japan^s modem
life, .

"

'

'

,

.

^
Foreign writers have written well, with sympathy and

insight, of the gentleman knight of Japan, but here is one
who speaks from lifelong acquaintance and the sympathy of
heredity. He has “the blood of the clan” in him. He
discerns all the beauties and glories of Bushido and looks at
them, not only in the sunset glow of a glory that is grander
in the dying, perhaps, than in the reality, but he sees also
with critical discrimination, for Dr. Nitobe is a polished
scholar,^ a master in philosophy, languages, and sciences,
and, withal and best of all, a Christian who knows not
only the Christianity of the Sunday school teacher and of the
average missionary, and of ethnic traditions and corrup-
tions, but who knows it by thorough acquaintance with its
original documents and by the personal experience of many
years.

Mr, Nitobe discourses of Bushido as an ethical system, of
its sources in the ancient classics and the necessities of
Japanese history, and of its virtues—courage, benevolence,
politen^s, veracity, honor and loyalty. He treats of the
institutions of suicide and revenge, tells of the sword which,
is the soul of the “ samurai,” and of the training and position
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.

of woman. Is Buslaido stni alive? aslcs Mr. Nitobe. Has it

a future? Consult this little book, and find answer.
As for the reviewer, he can only utter liis faith that as

Hebraism, Stoicism, Chivalry were each and all absorbed
into modem Occidental Christianity, so Bushido will he
absorbed into that Japanese Christianity which will surely
give to Japan her greatest influence in the making of the
new Asia, and, in the making of the Japanese Christian who
is to be a being with an outlook and a temper noticeably
distinct from, possibly even superior to, the Occidental be-
liever in the Universal Man.
Though this is not a Japanese journal, yet in cold criticism

we pronounce this work a charming essay on a fascinating

theme, written in almost faultless English and in all respects

worthy of its name.

THE TELECR/JPH,
Philadelphia, Penn.

Date September, 15, 1900^

Bushido, the Soul of Japan.” By Inazo Nitobe, A.M.,
Ph.D., Professor in the Imperial College, Sapporo, Japan.
Leeds & Biddle Company.
At the present moment, when Japan is playing such an

im[X>rtant part in the Far East, this exposition of Japanese
thought is very timely. Hitherto we have heard of Japan
mainly from foreigners, who could not be expected to under-
stand the Oriental. “ Bushido ” is from the pen of a Japa-
nese scholar who is well versed in Western learning, and
who is thus thoroughly qualified, not only to give us a good
idea of his country and countrymen, but also to present it in
such a way that it will be understandable to Western readers.



might be the wo* of

on hU conntr^ is evidenced hy the fert 1^1°^““ liSorv^fthe Intercourse Bet%veen America and Japan*' is frequentivquoted by writers on the latter country,
^ i^^qp-^mly

the J/tP/IN EV/JNCEUST,

It discusses very thoroughly the origin and sources ofJapanese diivalry, as manifested in Bushido which meansiterahy “The way of the kmght;” dissects pMoSnSvthe character and teaching of Bushido
; portrays the influ-ence of BusWo among the masses; and considers thecontinuity and qjermanence of its influence. Even thouehwe may be unable to accept aU the conclusions of the luilorwe must acl^owledge that he has made an able analysis anddeimce of YamaM^^ No student of the Japanesecan afford to miss a careful reading of this book.

^

THE CHRONICLE,
San Francisco^ Calif,

Date 4, February, 1900,

irCPLUENCE OF KNIGHTHOOD
IN JAPAN.

An e^mdy interesting and suggestive Kttle volume andone winph an mteUigent native of Japan alone could have
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written, is “ BusHido, tlie Sonl of Japan : An Exposition of

Japanese Thouglit,’* by Inazo Nitobe, A. Bh. D. It was
written in answer to the question “ How is moral education

imparted in Japan, since no religious instruction is given in

the schools of the empire? ” The explanation is, that the

moral ideas of Japan, and whatever is notably noble and
impressive in Japanese character, and due to the surviving

traditions and influences of Busliido, or the ancient chivalry

of Japan.

THE SUNDAY SCHOOL
TimES,

Philadelphia, Penn,

Date February, 24, 1900.

THE SOUL OP JAPAN.
Dr. Inazo Nitobe is a native Japanese, a polished scholar,

traveler, and master of several languages and literatures,’ a
Christian^ a Friend, and a man of keen insight and sympathy,

with notable powers of comparisen and appraisal. lie has

written a book Bushido, the Smd of yapait (Philadel-

phia: The Leeds & Biddle Company. 75 cents and $1).

No book has yet opened the Japanese heart like this. It

treats of the elements—hereditary, environmental, education-

al, religious, discipHnary. and experimental—^which have
given Japan the bush!, pr samurai, that unique figure pos-

sessed by no other Asiatic nation, wMch explains—more
than all else external—Japan and the out|iowering of the

nation during tliis last half of the century. As the cherry

blossom to the Japanese, the rose or the morning-glory to us,

so fair, fragrant, and beautiful, so was the samurai, the

knight and gentleman of Japan, the servant of the Emperor,
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who was himself the center of ah things Japanese and theenAodiment of everything above ordinary mortal life.

^
Dr. Njtobe explains Japanese claivalry, its origin and

sources, ^its character and teaching, its influence among the
masses, its contmuity and permanence of influence. Literal-
ly the word “Bushido*’ means military-kniglit-ways • that
IS, the precept of knighthood. Bushido was an organicgrowth

jt is unwritten, like
the English constitution, yet out of it has grown the Tapan of
to-day

; for one brain and one heart, the same as of old, hasmoved, and moves, this nation,—now leader of Asia the
nation which “adopts nothing and adapts everything”
which is surely becoming Christian, and will have a ChriSi-
amty, not arrayed in Western clothing, but in Chiist’s own
I Hat one brain and one heart is in the samurai.
Dr. Nitobe treats of the sources of rectitude, courage

benevolence, politeness, veracity, honor, loyalty, self-conti^or
suicide, and revenge, the sword, the position of woman and
the influence and future of Bushido. The reviewer 'who
has been a living witness in its own home, of the power of
Bushido, can commend this little book as the very marrow
of a great theme. He hafls the book itself as a sign that the
J apanese Old Testament, which God made with the Japanese
people, will be fulfilled, in his own time, in the New Testa-
ment, which is not in Greek or Latin, German, EngKsh or
Japanese, but in Clirist Jesus.

THE TlttlES,

Washington^ D, C,

Date March, i8, 1900.

“BusMdo, the Soul of Japan,” has a somewhat peculiar
interest in that it is the work of a Japanese gentleman, Inazo
Nitobe. It is evident from phrases used in the preface that



the aiitlior manied an American \\ife, and lie seems to have
identified himself to a certain extent with Western thought.

without losing his reverence for the ideals and traditions of
Old Japan. As nearly as it can be translated, Bushido seems
to mean what we mean by chivalry—the science of being a
gentleman, the precepts of knighthood.

/jmERIC/IN FRIEND,
PMadelphia.Penn,

Bate 32,
Februaiy, 1900,

“ Bushido, the Soul of Japan.” An Exposition of Japancs*
Thought. By Inazo Nitobe, A.M., Ph.D. The Leeds
Biddle Co. Philadelphia, Pa. 1900.

Dr. Nitobe is well known to many Friends in America.
Pie was several years a student at Johns Hopkins University,
and it Was while in Baltimore that he became interested in
the views held by Friends and united himself with that body.
Pie also spent some time on the continent of Europe and
made himself familiar with European thought. An unusual-
ly careful student and a keen Observer, few persons could be
better equipped for writing such a work as the present.
No one can rise from reading this little book without the

consciousness of having received a flood of light upon Japa-
nese thought and life.

The wide and exact learning of Dr. NitobS is remarkable.
He shows an acquaintance with German, English and
French literature and thought that is truly delightful, while
his command of the English language is excellent. The
book is highly to be commended.
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THE PRESS,
Philadelphia, Penn,

Date June, i6, 1900.

a
Japan ” Inazo Nitobe has given

thoueW Japanese cliaracter and
J ^ of considerable interest to a larve

readers m view of the important part which Tana

nfm of
^ contemporary literature. ^T?heplan of the essay is dear and style is simple and conwnchi« evident to the reader that survival of true chivalr^

to-day the greatest intellectual and ethicid

of excmKom?’
^ of Confudanism and Shintoismot exceptional purity and beauty; it traces its oricin and

and teaching' its influence a°X ftearpes well for its continuity and permanenceThe author, a learned man, Mmself brought up in its teach"mg, proves himself ably qualified to supply to <?cidraWmmds this key to the Japanese nature.
occidental

the independent,
New York^ N F,

Date May,
3, 1500.

treatiffi bv‘n?®TJK“® chivalry, and this littletpatise by Dr. Nitobe is most mteresting as a presenta-tion of the precepts of Japanese knighthood, upon which hetells us, very largely rest the morals and rS'gir ofcountrymen. Unquestionably the exposition Sf Tapmiiecharacter from within is authentic. W4 feel this as w-e^^dHis book must be accepted as a distinct contribution toThe

SeiS’ES,""’"' “S J*p™« in.,

smi



THE OUTLOOK/
New Fork, N F,

Date February, 17, 1900.

“ Bushido,” literally ‘‘ hlilitary-Knigbt-Ways,” or the
‘‘Precepts of Knighthood,” presents a striking analogy to
“ chivalry ” in niediseval Europe. Representing a complex
of moral sentiments, especially loyalty, patriotism, and honor,
it comprehensively denotes the moral force which made Old
Japan and is the formative principle of New Japan. The
style and spirit of the author are admirable. He is as much
at home in European as in Japanese literature. His work is

indispensable for a clear and correct view of the present
period of transition in his country.

THE PUBLIC LEDGER,
Philadelphia, Penn,

Date February, 15, 1900.

The interpretation of the religious tenets of an alien lace is

a task of great magnitude and one rarely accomplished. It

demands not only a profound knowledge of the faith itself,

but also a comprehension of the mind, the civilization and
the ideals of the race to whom the exposition is addressed.

This dual sympathy is possessed in an unusual degree by
Dr. Nitobe, Professor in the Imperial College at Sapporo, the
author of this small volume.
A modern Japanese scholar, he is wise not only in the

philosophy of Ins own land, but well grounded in the history
and philosophy of the English race, and with a command of
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tfe langoage, morever tUt enables Mm to convey tbe most
subtle differences the light and shade of exoressim in r
sin^lE^Iy dew and enh-ghtening. “Bushido,” he informs
us, is literally defined, “ military knight rvays ” or it
put into our one word, chivalry. The nSente’con^nL^

’

Ms cult fomed the unwritten scriptures of the early wm?
riors of Japan. anMgrew out of decades and centiSeT^f
nihtary ^leer. Thus it has entered into the blood andPones of the Japanese nation, as deeply rooted in the thought

«clS-n™alSfluenS“T^^ aeacliing moral iniJucnce. The author traces in brief comirehensive sentencffi tbe origin of Bushido, its suiMval Mhe tenets of Buddhism and bhintoism, in the laterphiloopMes of Confucius ^d Mencius, and he expounds a systemhat involves conceptions of rectitude. vSor, enduSnc?ourtesy benevolence and patriotism, the amenities ofTodal
ife and_ the ngors of warfare, under one fundamental and
'ifcal principle of knightly self control

dX'SSfg,” “““ *

the umERicaN,
Baliimore, Md.

)ate January, 29, 1900.

the soul of japan.
Generally when an attempt is made by foreign writers toiplam .thmgs Japanese, it to often amounts to tfe grctesoue
nly a native writer, like Dr. Nhobe, thoroughly versed ine histoiy and literature, and what is more necessarvibued with the spirit of the reorK can present the case of
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Ms cotintry to tlie European public* He is eminently quali-

fied for this task as his long education in tbis country and
Europe has made him faiMliar not only with European
languages and literature, but his experiences in authorship

gives him a practical knowledge of the needs of the reading

public of America.

THE EVENING POST.
Chicago, IlL

Date January, 31, 1900.

** BusMdo, the Soul of Japan,” is an unusually interesting

essay on the influence of chivalry upon Japanese life, ancient

and modern, from the pen of Inazo Nitobe, Ph. D. Bushido
—with the accent on the last syllable—means the conduct
which a militant knight insists upon to himself, the Japanese
equivalent of the western noblesse oblige. It presents a
much neglected and generally unknown side of the Japanese
life and character.

THE CONSTITUTION,
Atlania, Ga,

Date February, 18, 1900.

Of late years much has been written of Japan from the

standpoint of outside observers, but comparatively little has
appeared from native commentators. This fact lends addi-



tional interest to the work wliicli has just come from the
press of the Leeds & Biddle Company, of Philadebhia
entitled «Bpshido» Dr. Nitobe touchi^pon thf

S

lying peculiarities and characteristics of Japanese life and
reveals the undercurrents of thought which are ordinarily
hidden from outside observers. Fresh light is thrown upon
Japan by this little book which contains barely more than
one hundred and twenty pages and no one who wishes to

« B ^
h

afford to remain in ignorance of

THE INQUIRER,
Philadelphia^ Penn,

Date F bmary, i8, 1900.

BUSHIDO] THE SOUL OP JAPAN,
A hook on Japan, by a native of “the land of flowers »»

has been published by the Leeds & Biddle Co. “ Bushido—
the Soul of Japan,” is the title of this “exposition of Japanese
diought,” by Inazo Nitolie, a professor in the Imperial
College, at Sapporo, Japan, whose education in this country
has made hhn familiar with English literature and the art of
producing it. Thus equipped he has been enabled to write,
in English, of his people with clearness and authority, and
this last production of his pen is both scholarly and interest-
ing. As to the theme of the work it is chivalry. Bushido
is the Japancse^ word for chivalry, and means, literally.
Precepts, of ICnighthood. The author tells us what they
were and how they still form the morals and religion of his
countrymen- The l>ook takes^ us into the very heart of the
Japanese people

j
it takes us into their confidence, and we

.feel as though we wene led by a native guide through the



hitherto nnknown lahyrinths of the Far Eastern mind* To
every point he makes, he brings a European fact for com-
parison, so that we are brought nearer to the people on
whom we have looked as wholly different from ourselves.

THE RECORD,
Philadelphia^ Penn.

Bate February, i6, 1900.

“Bushido,” literally “ Military-Knight-Ways,” or the
“Precepts of Knighthood,” presents a striking analogy ol
** chivalry ” in mediaeval Europe. It cemprehensively de-
notes the moral force which made Gld Japan and is the
formative principle of New Japan. The style and spirit of
the author are admirable. He is as much at home in
European as in Japanese literature.

*

CITY aMD STHTE,
Philadelphia^ Penn.

Baje I, March, 1900.

BtJHiDo : The Soul Of Japans Inazo Nitobe - Leeds &
Biddle, Philadelphia, Leatherette, 75 cents.

Pierre Loti and John Luther Long would have us believe

that Japanese life and ideals are of the most trivial and nn-
stible character, full of an evanescent charm, but as unrdi-
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Sible as a butterfly oy a chrysanthemtim, Tha
travelers are at variance, and the conbt,quent eapfufimi] f>t’

facts makes Dr. Nitobe’s book a useful aae ta the ptrsnn
who wishes really to \jnderstand Japanese Meals, Bushido
is the Japanese word for chivalry, and means precepts cf
knighthood Dr. tells ns what thes© precepts nre,
and how they affect the moral life of his countrymen, lit;

has answered all the questions w’hich pussale the foreMrierh
and has compared each custom explained to some Western
custom or way of thinking, and in doing this has made hig
own position perfectly dear. It is astonishinof to gee the
amount of misconceptiem which a reading of <‘ BushMo*’
will sweep away.

Dr. Nitobe says in his preface! Between Laf^adfo Hearo
and Mrs. Hugh Fraxer an one side, and Sir Ernest Satow

I and Professor Chamberlain on the other, it is Inde^ dis*
couraging to write anything Japanese in English, The only
advantage I have over them is;^at I can assume the attitud©

.
of a personal defendant, , * > I have often thought,
‘Had I their gift of language, I would present the cause
ofJapan in more eloquent terms.* Bat one who speaks in a
borrowed tongue should be thankful to if he can make

- himself intelligible.**

This preface naturally prepares us for perverted idioms
and obscurities, but after a careful reading of ** Bushido,’^
one can not help but marvel at the ease with which Dr*
Kitobe uses English and at his large acquaintance with our
literaturd It is one thing, as we ail know, to be able to
read many books, but it is quite a different thing to be able
to select the quotation which wiU aptly express or reinforce
our thought. Few writers of the present day are, like Dr*
Nitobe, authors of works in two languages besides their
own.
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An Expositicn of Japanccc Thoxiglit That
is Intelligible to the Western Blind.

Hew Version of Omar.

NEWS OF THE EITERARV WORED.

Many Europeans, or Americans, have undertaken to ex-

pound for us the philosophy of the Japanese, their moral,

social and ethical conceptions and views of life, but we never
can feel sure that they themselves understand what they are

writing about. It is scarcely possible for an outsider actual-

ly to enter into “ the soul of Japan,” Nor is it easy to gain a
comprehensive knowledge of these things from Japanese
literature, even when intelligently translated, so different

from ours is the point of view and the manner of expression.

Really to interpret Japanese thought to western comprehen-
sion one must have been bom to it and then must have
acquired a knowledge of western -thought as well, that he
may understand how to translate the one into the corres-

ponding terms of the other.

These qualifications are possessed in a quite extraordinary

degree by the author of a remarkable little book, published
here by the Leeds & Biddle Co., with the title, ^ Bushido, the

Soul of Japan,” by Inazo Nitobe, A. M., Ph. D., professor in

the Imperial College at Sapporo. Dr. Nitobe, who dates his

preface from Malvern, Pa., is one of those modem Japanese
scholars who are learned not only in the history and philo-

sophy of their own country, but in the history and philo-

sophy of the western world as well. He understands the

western point of view without having lost his sympathy with
that of his own race. And having acquired a veiy remark-
able command of a scholarly yet direct and idiomatic English
style, he has given us here a model of clear thought clearly

expressed. As a piece of pure literature the little book is

quite fascinating. As an exposition of Japanese thought”
it is most enlightening,

Bushido, “ military-knignt-ways,^' is the ethical system of

the samurai, the precepts, of Japanese chivalry. The aboli-



feion of feudalism abolislied- Bushido as a system, but its
underlying principles of patriotism and loynlty are still the
predominating features in the emotional life of Japan. Dr.
Nitobe traces briefly the origin of Bushido in the military
history of the country, in the tenets of Buddhism and
Shintoism, in the influence of Confucius and Mencius, and
systematically expounds its guiding conceptions of rectitude,
valor, benevolence, courtesy, loyalty, endurance, self-control,
etc., pointing out the parallels with European chivalry and
the contrasts in ethical standards. It is this comparative
treatment, ^based on an uncommonly wide knowledge of
various social, philosophic and religious systems, that makes
his essay so helpful. Sometimes his exposition is apologetic,
where he explains the reasons for ideas which offend the
ethical sense of the vrest ; sometimes it is poetically inter-
pre tive

;
alwaysit is frank, sympathetic, calm and clear, and

the reader will gain from it at many points a better insight
than he had before into the national character ofJapan,

Please accept my thanks in sending me a copy of Nitobe’s
charming book, “ Bushido.” I have read it with very great
interest. It seems to me to be both candid and just and to
give better than anything else I have rend a clue to the
courteous and courageous nature of the Japanese people. It
is also written in admirable literary style, in reak English
rather than the peculiar imitation which We often see in
Japanese books. I have just received from one of our
graduates, Mr. Kuwana, another copy of the same book and
I take pleasure in putting one of them in the Library, where
I am sure it will prove helpful to students of Japanese
character, I hope in a year or two to visit your country,
mysdL '

'

'

Very truly yours,

David S. Jordan.

President Leland
Stanford Jr. University,
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I liave read %vith deep interest tlie little book you kindly

sent me, *‘ Busliido ; The Soul of Japan.” It should be

read by every tbonghtful American who wishes to know the

real spirit of the Japanese. It is beautifully written by one

evidently who loves Hs native land, and is proud of her

history and spirit, and intends to be tolerant toward people

of other training. - His fairness toward Christianity as a

system is specially noticeable in the closing chapter, and the

criticism he makes upon its present condition has much of

truth in it. I hope the book will have a wide reading, and

do much to enlighten Americans as to their neighbors across

the ocean.
Cordially Yours,

Geo. C. Adams.

Pastor Congregational Churclij

San Francisco.

I have received from your friend^ and pupil Mr. II. N
Imai, a copy of your hrocuhre entitled “Bushido ; The
Soul of Japan.” I have perused it with interest and delight.

It is a remarkable work replete with learning poetic fire, and

lofty ideals, and was to me a revelation of the genius of the

Sunrise Nation.

I have spoken of it to several of my literary friends, as the

gem of the hour.
-r -

I thank you for the book, and your fnend Mr. Imai for

his kind courtesy in making me the possessor of a copy.

The Knights of King Arthur’s Table Round had no loftier

conception of chivalry than that book breathes in every

page. It is not wonderful that with such a history and such

traditions, Japan should be forging to a front rank among
the nations of the world.

Yours feidifally,

E. R. Dille.

Pastor, M. E. Church,
Oakland.
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